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PREFACE TO THE SECOND EDITION. 


The issue, in Benares seven years ago, of an edition of 
Elaghunatha\arma’s Lauktl'anydyasa/’igraha, has made it un- 
necessary to reprint the Preface to the former edition of the 
present Handful, seeing that a good part of it was devoted to a 
description of that then-unpublished treatise. For the same 
reason I have omitted the appended list of njayas contained 
in Raghunatha’s work, and which, at no small expenditure of 
time and toii, 1 compiled from the two MSS. in the India 
Office Library. 

The whole of the explanatory matter attached to the 
ny^yaa has been thoroughly revised for this edition, and, in 
some cases, has been re-written. In addition to this the book 
will be found to contain thiity-two new ny3,yas, some of them 
of considerable impoitance, and ail of them more or less 
interesting. The six Systems seem to be the mObt attractive 
part of the field for the study of similes of the class which 
predominates in these pages ; but grammatical commentaries 
also, appear likely to prove a not unfruitful field to the 
painstaking explorer. 

For the reasons given in the preface to the Third Handful 
I would gladly have seized this opportunity of eliminating 
the word ‘Maxims’ from the titlepage ; but it was not politic 
to change the name adopted ten yeais ago and repeated in 
each new issua 

It is not probable that this will pass into a third edition 
during my lifetime ; but I ti ust that in its present form it may 
prove helpful to young students whose reading has not been 
quite so with as my own. 

EedhiU, Surrey, I 
23th Sept. 1909. / 


G. A. JACOB. 




Eiist of additional aatfaoi^s quoted in the 
folloming pages. 

Agama'j^dmdnya of Y§,muii3.carya Swlmin (EamS-nuja’sPara- 
inaguru= guru’s guru); Medical Hall Press, Benares 1900. 

AtmahodJia of S'ankaricarya, edited, with Commentary, by 
Fitzedward Hall; Mirzapur, 1852. 

jiimorfc&ftwviwfes of Udayana, with four Commentaries; Bib. 
Ind. Series, Part i, 1907. See also First HandfuL 

Bodhicarydvatdra of S'^utideva, with the Com. of PrajnSi- 
karamati, edited by Prof. L. de la Vallee Poussin ; Bib. Ind. 
Series, 1901-1907. Incomplete. 

Gau<fepMa’s kirikds on Mdnd'Akya-Upanisad; AnandiiB'rama 
Sanskrit Series, Poona, 1890. 

Indian Thought, a quarterly Magazine edited by Dr. Q. Thi- 
baut and Prof. Gangan§,tha JhS.; Allahabad, 1907. 

Kirandvali of XJdayana, on Pras'astap&da’s hhdfya\ Benjures 
Sanskrit Series, 1885 and 1897. A mere fragment. 

Kifltikawmudi of Somes'varadeva, edited by Ab&ji Vishnu 
]I§.thavte; Bombay, 1883. 

Laukikanydyaratndkara of Raghunathavarman; India Office 
MS. 582. 

Madhyamakavritti of Candrakirti on NItg&rjuna’s IdLrikds, 
edited by Prof. L. de la Valihe Poussin; Bibliotheca Bud- 
dhica, St. Petersburg, 1903-1907, Incomplete. 

Mahdbhdsya with the Pradzpa of Kaiyato, and Ijf^ges'a’s 
Uddyota; edited by Mah4mahopS>dhyltya Pandit S'ivadatta 
D. Kud^la; vol. i (NavS.hmka); Nirnaya-sAgar Press 
1908. A fine edition. 

Mdh^djhd^yapradipoddyota of Niges'a Bhatta, in course of 



LIST OF BOOKS. 


VI 


publication in Bib. Ind. Series, Calcutta; Vols. i andii; and 
part of iii, already issued. 

Medint, a dictionary of homonymous words, edited by Soma- 
nath Mukliop^dhiya; Calcutta, 1869. 

NUis'ataha of Bhartrihari; Nirnaya-s&gar Press, Bombay, 
Sam vat 1947. 

Nydyadi'pdvali of AnandabodMearja, published together with 
Nyayamakaranda in Chaukhambd. Sanskrit Series, Be- 
nares, 1907. 

JTydyameUdmatara of MMhavS.cS.rya; Anandds'rama Sanskrit 
Series, 1892. 

JUf^yd^amanjarisdra, a commentary on J^ydyasiddharitaman- 
jaH; The Pandit, 1907. 

Nydyaaiddhdnjana of Venkantan6,tha (of E4mdnuja s School); 
Medical Hall Press, Benares, 1901. 

Pancapddikdvivarana of Pi-akM'Mma Yati; Vizianagaram 
Sanskrit Series, Sapivab 1948. 

Paramavthvsdra oi S' eaha. I Lucknow, 1876. 

Paribhd^ndw'ekhara, Test and translation; Bombay San- 
skrit Series, 1868 — 74. 

Prabandha(A‘ntd/mani of Merutunga; Bombay, 1888. Transla- 
tion by Mr. C. H. Tawney; Bib. Ind. Series, 1901. 

Prmiidnam&ld, of AnandabodhM&rya, published with Ny%a- 
dipavali, as above. 

Sdkityadarpana of Vis'vanS,tha Kaviiaja, edited by Br. Eoer ; 
Bib. Ind, 1851. Translation by Dr. Ballantyne aM Mr. 
PlramadM&sa Mitra; Bib. hid. 1875. 

S'dlikd, or PraJcaranapa'ncihd, a treatise on Mim&msi accord- 
ingto the school of Piabh4kara, by S'41ikM§.tha ; Chan- 
khamb& Sanskrit Series, 1908. Originally published in 
the Fan^St, 1866 — 7. Portions of the work are milling. 

Blambcmdfeatjdint'iifeaofSures'varfi.clLrya, translated by S. Yenka- 
^aramana Aiy^, A.; Medicdb Hall Fres^ 1905. 
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SarvdriTiaaiddlii, Venkatanitha’s viitti on his own work Tat- 
tvamukt&kalapa, for which see First Handful of Maxims. 

8'loJcavdrtilca of KumS^rila, with Pirthas^rathi’s tikfi. ; 
ChaukhamhS. Sanskrit Series, Benares, 1898. Translation 
by Prof- GvT,ngS.nS,th Jhd; Bib. Ind, Series, 1907. 

B'^nhlid^a of Ramanuja, with Sudars'an§.cl,rya’a tikfi, reprinted 
from the Pandit, 3 vols. 1889-91. An edition of the text 
only, edited by Rev. J. J. Johnson of Benfires, is now 
nearing completion in the Pandit. Translation by Dr. G. 
Thibant in Sacred Books of East Series, 1904. 

Tarkahhd^d of Kes'ava Mis'ra with the tikfi entitled 
Nydya/praMpa of Vis'vakarman; Medical Hall Press, 
Benfires, 1901. 

Tattvahindu, a treatise on Mimfimsa, by Vfi^easpati Mis'ra; 
Medical Hall Press, Benares, 1892. 

Tattvadipana of Akhaudfinanda Muni, a commentary on Pan- 
oapfidikfivi varaua ; Benares Sanskrit Series, 1902. 

Vaiydsikanydyamdld on the Vedfintasntras; Anandfis'rama 
Sanskrit Series, Poona, 1891. 

Ydkya/padiya of Bhartrihari, kfi-ndas i and ii, Benfires Sanskrit 
Series. 1887. An edition of kfinda iii, otherwise styled 
PraMrncdea, has been commenced in the same Series. 

Yeddntaparihhdsd, with the S'Hehdmuni and the tikfi of 
Amaradfisa; Venkates'vara Press, Bombay, 1901. Trans- 
lation of the Paribhfisfi by Mr. A. Venis in the Pandit, 
1882—85. 

Yidkwasdyana^ a work on Mimfimsa, by Appai Diksita ; Chau- 
khambfi Sanskrit Series, 1901. 

Yishnv, Pwrd^, with S'riratoagarbha BhatWs OamdriJcd 
entitled Vaifnavfikfita; Krishna S'fistri Gurjara’s Press, 
Bombay. 




A mom HANDFUL OF POPULAR MAXIMS. 


Prodaimirbg the name of a son before he is born. That is, 
QOuntiBg your chickens before they are hatched. The ny%a, 
in a negative form, is found in the Nydyamanjart, page 345: — 

w ?rcr: fwm 
WT ^oiTT%*err^ ^ \ ^ gpr- 

{ 5T ITirT^ 5% ?n¥T^?IWR3tf ’ u 




Even a slight difference [ between two or more things 
or expressions ] establishes the fact [ that they do differ, 
a,nd enables us to discriminate between them ]. After ex- 
plaining the aud nine others of similar purpcwct, 

Raghunibtha says: — gZT Brrii^ f 

f SjWl cH The nyl,ya occurs in 

Mathur^n^tha’s commentary on the opening paragraph of 
Atmatattva/viveka ( page 19 ), where, after stating that, accord- 
ing to the Buddhists, moksa is brought about by the know- 
ledge of the non-existence of soul, he says: — 
ffiFEgner ^ i 3rR»rg['?^4’ ^rarnris'^iigyu^n:: u \ 

?r 'ar 5tw f^‘9srdTci;^i 

i 






1 



II 

Setter even a dovhtfnl coTidition of things than a> crushing 
defeat. This occurs in the Nydyavdrtilcatdtjpciryatih& 5. 1. 43. 
( page 491 ):— srf^rvTTsj^rr* 

473 of the same, and in N’ydyamanjari, page 620, it appears 
as qefeisgq - ^ig T ^ T ^ ' f a It is not in any of the lists of ny^yas 

to which I have had access, hut EaghunSithavarman has two of 
the same purport, namely “^n^oipT 

( which see below ), and “gpRoiT^ anf^:”; and in Wydyamdld- 
vistara 6. 2. 7. MS.dhava gives us u 

these seem akin to our "Half a loaf is better than no bread.” 



The method of Wnhsory aWribubtion followed hy its with- 
d/rawal. This ny&ya belongs entirely to the Vedi.ntists, but I 
follow EaghunSitha in admitting it here. The two terms are 
explained as follows in the Yeddntasdra: — ^“Illusory attribu- 
tion is the attributing to the real of that which is unreal ; as a 
snake is imagined in a rope which is not a snake.” “The with- 
drawal is the assertion that the whole of the unreal, beginning 
with Ignorance, which is an illusory effect of the Real, is no- 
thing but the Eeal ; just as a snake, which is the illusory effect 
of a rope is nothing whatsoever but the rope.” This rendering 
is from my Maniml of Hindu Pantheism, pages 44 and S3. 
On page 42, there is the following note which includes a quota- 
tion from page 209 of that valuable book A ^Rationed Refuta- 
tion of Hindu Philosophical Systems ; — 

“12. Illusory aUribuHon &a ( ctdhydr<^dpavdda ). 

In order to describe the pure abstraction Brahma, the teacher 
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attributes to him, or superimposes on him, certain qualities 
which in reality do not belong to him, and then afterwards 
withdrawing them, teaches that the residuum is the undiffer- 
eneed Absolute. When the Vedantins speak of the origin of 
the world, they do not believe its origin to be true. This mode 
of expression they call false imputation {adhydropa). It con- 
sists in holding for true that which is false, in accommodation 
to the intelligence of the uninitiated. At a further stage of 
instruction, when the time has arrived for propounding the 
esoteric view, the false imputation is gainsaid, and this gainsay- 
ing is termed rescission ( apavdda ).” 

See also a long note on page 172 of the text of the TTeddnta^ 
sdra. The verse in the Vivekaciiddmani, there referred to, 
should be 140 instead of 170. 



n 


•The maxim of a loohiifig-glctss foT a blind nyxn. It is found 
in TTpamitibJidvapvapancd Kathd, page 836, as follows:— 

” 11 See also S'eslnantS,carya on KydyasiddTbdntadipa, 
page 22, line 2. The Laukikanydyaratndkara gives the fol- 
lowing example: — I ^ 

I il I have no 

doubt that the reference is to the Yogavdsisfha, but the verse 
is also found in the Hitopades'a ( iii, 115 ). See, too, under 


One who leans cm a blind mcm wiM fall with him at every 
St^. This is akin to the saying “If the blind lead the blind, 
both will fall into the ditch.” It occurs in BhdmaH (page 20) 
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as follows:— ^ 1 % 

^ I !3I^«T%^m3(TT?Tl^ '3T^%^ ^f^Tg;. f^ 
jrT?nFrTs«T?i%^ srrRr: i ^tsit *^1^01^: i 
f^f^q^r; tT% q^” II Compare the following expression in V enkate- 
nlitha’s vritti on his TattvamuMdlcaldpa iii. 50: — 

II Though not exactly parallel with the 
ny&ya, the following verse of Jayanta's ( page 120 ) will not 
be out of place here: — “ I 

sr 11 


Noisy boasting lilie that of an [ unskiful ] archeT whose 
arrows always miss the marh. This sinaiie occurs in the 
Mmatattvaviveka ( page 49 ), but was no doubt borrowed 
from M%ha ii 27: — 

“ gna g t ig q ififliff i«n i 

ii 

“The chatter of a talkative man who has no knowledge of 
affairs, is as useless as the swaggering of an archer whose 
arrows always miss the mark." 



II 

The sixnile of crying in the wilderness. Used to imply 
wasted effort. Molesworth defines it as “A term for unregard- 
ed or unavailing complaint or supplication."^ The following 
verse from NamisMhu’s comment on Rudrata’s Kd/oydlanhdra 
viiL 87 includes not only this nya,ya but also Raghun§,tha’s 

1^, and 
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probably bis for Dr, Bobfclmgk, wbo quotes the 

verse as from PaTbcatantra, gives as a variant 

for 



^'ssCTr^iTJTgr i?^: 

sisr: Irf^: ii 

See also Pancatantra L 393 ; Kirandvali page 5 ; and Kusur 
mdnjali, vol. ii, page 176. 


;gr?Tsff t| 

Se has the right who has the want, the power, and the wit. 
This ny&ya is found in the Jaimini section of Sarvadars' ana~ 
mngraha as follows. — “arsff f^srf^rRfe^m ^ ^- 

ll Pro- 
fessor Cowell translated it thus: — ^“According to the old rule 
‘He has the right who has the want, the power, and the wit,’ 
those who are aiming to understand certain things, as the new 
and full-moon sacrifices, use their daily reading to learn the 
truth about them.” 


The saying is found in a more complete form in Yaiydsikof’ 
nydyamdld 1.3. 9, namely, f^=5?rT#0TT<7^^^rrsf^- 

%q%,” which is itself a reproduction of the following passage 
in S'dnkarabhdsya 1. 3. 25: — ‘%T5a 

egncs^f^t.” Dr. Thibaut renders it thus: — "The S'S<stra, al- 
though propounded without distinction (i. e. although not itself 
specifying what class of beings is to proceed according to its 
precepts ), does in reality entitle men only ( to act according to 
its precepts ); for men only ( of the three higher cswstes ) are, 
firstly, capable ( of complying with the precepts of the S'&stra ); 
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ate, secondly, desirous (of the results of actions enjoined by the 
S'lLstra ), are, thirdly, not excluded by prohibitions ; and are, 
fourthly, subject to the precepts about the Upanayana, cere- 
mony and so on. This point has been explained in the section 
treating of the definition of adhikdra ( Pfirva Mlmiiihs^ vi. 1 ).” 
For the last-mentioned, see under the third 

Handful. This question of "will be found also in 

S'dnTca/rabhdsya 1. 1. 4 (page 54); 1. 3. 26, 33, 34; and 2. 2. 10. 



[{ 


The simile of the slaying of (me half [ of a body, whilst 
the other half is kept alive I J. Eaghundthavarman defines it 

few 'gr 



U The ny&ya is therefore expressive of absur- 
dity, contradiction, or incongruity ; and so, in some respects^ 
resembles the The earliest example, known to 

me, of the use of the term is in Kmndrasamhhajva iv. 81, where 
Eati complains that, by destroying KS.ma, Fate had slain half of 
herself The verse stands thus:— «I5 TTt 
1 aiRTnfefe u 

Mallinatha points out that as the slaying of a part involves that 
of the whole, Rati here announces her own destruction also, as 
is clearly implied in the second half of the verse. Its employ- 
ment here by Kalidasa, however, is in a literal sense, whilst 
the philosophical writem apply it figuratively. 


In the latter part of S^ankara’s bh4sya on Brahmas'dPta 3, 3. 
18 we find the expression #^igrfe”, and I have 

noted it in Tantravdrtiha, pages 84, 89, 97 and 202. The first 
of the four passages is the following : — ^ 

I U In this passage, 

as well as in the other three, contradiction or inconsistency 
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is clearly implied. So, too, in a passage in N'ydyaha'ndalit 
page 6, line 3 ; and in KhandanakhavAahhddya, page 685. 
One more example will suflSce, namely BHhaddranyavdHiha 
1. 4. 1276: — I ft 

^!TT^ftf^RraT=RJcf:” IJ Anandagiri explains this in the manner 
stated above by Eaghnnatha, viz. 










^ II 


Failing to obtain a lovely looman, affection is seen [ to 
have been lavished ] on animals. This very stupid nyS,ya is 
expounded by Eaghun§.tha as follows: — 

5?5TFT: I »^ -- a-st»li^r41 ” H I have met with it only in the 

AtmatattvaviveJca ( page 130 ) and in AnandabodhSiC&rya’s 
Pramdnamdld, page 2. 


3T*^g5&>ni«tFTs H 

The simile of she-mule’s being in foal. Raghun§.tha ex- 
plains it thus; — ‘* ?f?s r ^R ' ^igTlgg r: ^i c ° T ^T grr g4T# ^ ^ roH- 

aj^rrgRFTRrRr \ ^- 

^rsn rrai^iRT vtw^ 

sjRrrft tl The following verse, bear- 

ing on this subject, is found in Sitopades'a, ii 136, Panca~ 
tantra, ii. 32 and iv. 14: — I 

U As Dr. Peterson points out 
in his Note on the verse from Hitopades'a, the second line is 
found in Adiparva (Bombay edn.) CfXL. 83 (not 75, as wrongly 
printed), and in S'dnfiparva CXL. 30 ( not 347 as stated ). 
In a footnote to Indisohe Spruche 68, Dr. Bbhtlingfc quotes 
Nilakantha’s comment on the verse from S’d^tiparm — 
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“ srflT^?^,.” Of like import 

are two other ny^yas quoted by Eaghun^tha, namely 

aad ff^^irr ^ gq-rq’. As to the former of these, compare 
the following, Voma'paTva coLxviir. 9 ( Bombay edn. ): — 

“qqi'qqg: WT q i qf 

l o iTqT ^q ' ^ ' i ig ^ g ^q il This verse is quoted by 

Johnson in his Notes on Hitopades'a ii. 147, and he adds, “In 
the Gulistan, the Persian poet S§.adi declares that the young 
of the scorpion eats its way out through the mother’s entrails”; 
and in Veddniakcdpataru, pages 354, line 2, we are told 

sijcTrstiq^-’’ Udayana (in Atmatattvamveka, 
page 67, line 9 ) seems to assert the same thing of the crab:- 


The simile of iJie opium-eater and the fisherman. I have 
not met with this in actual use in the literature, but include it 
on the authority of Eaghungrthavarman, whose interpretation 
of it, however, seems most improbable. The word is said 
by him to mean “an intoxicating plant, known in the language 
of the West as Posf ’ * ( qrsar^- 
q y qTqm ” ). This meaning of 9fr% is unknown to the lexicogra- 
phers; but, in Bate’s Hindi dictionary, is said to mean 

the poppy-plant ; an infusion of the poppy formerly much 
used as a slow poison ;” whilst Fallon defines it as “Poppy- 
head or capsule; an intoxicating drug.” We must take srf^ 
therefore in the sense of which is the original 

of the modem sushtr, opium. The story on which the 
maxim is said to be based is as follows: — 
crRT g w nr s qrer qq %q: i ff- *Er q qq 

cfr %qfq:s^ q fqqr ^qi^ ' 

gpqt snq \ q^qTqiqt i qr^ 

qrt qdiq %q^tn% q qf 

%q^ sqqiqt' q 5q<%i% ^ f%qrq 
i>dq iq:” H This nonsense is meant to teach the identity of 
the individu^ with the one SeEl 
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That which at the beginning o/nd, the e'nd has no [ real ] 
existence, has none either during the intervening jy^f'iod. The 
Yedantists of S'aukara’s school hold that existence is of three 
kinds, nanaely, paramdrthika, ( true ), of which Brahma is the 
sole representative, — vydvahdrika ( practical ), to which all 
phenomena belong, — and prdtibhdsika ( apparent ), which in- 
cludes such things as a snake surmised in a rope, or nacre mis- 
taken for silver. The second and third kind, therefore, have 
no real existence from the beginning to the end of their sup- 
posed existence. 

Eaghunatha says regarding it: — sg e<s r n% 

ir>7T 

srml ST ^iir^5^qT5T9r#r*fTTftfn a He may 

have taken the nyaya, like so many others in his book, from 
the Yogavdsiatka where it is found as the first line of 4. 45. 45 ; 
but its real source is Gaud.apil.da’s k&rikds on the Mdnd'dhya 
TIpanisad. It occurs twice there, namely in ii. 6 and iv. 31. 


Watering a mango4ree, arid, at the same time, satisfying 
the Manes with a Mbation. Bringing about two results by 
one operation. Its earliest occurrence is in the Mahdhhdsya, 
where it appears twice. In 1. 1. 1 (page 14) it stands thus; — • 

I i ^*3;. i %tTgnr arft' 

I cRTSTT I a The second 

instance is in 8. 2. 3. 

The nySya in its consolidated form is found in the following 
pajssage of the Mydyamanjari (5. 1. 39), page 634. “g[%^?T%«T 

a It is not in any of the dictionaries or lists 

of nj&ya& 

2 
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QmsUoned as to mango trees, he speaks of Koviddra trees. 
This is nyaya 223 of the second part of Raghun^thavarman’s 
largo work, the LavMkanyd/yarat7i,dJeara, and is applied by 
him as follows ( page 419a of India office MS. 582); — 

^ErTcJT^Ts^^Ri%« odicr^%si irflnTm- 

m I * II It is found in Bhdmati L 1. 

22 (page 145 ) :— “^rensrRPRnrt sT«rRi§ sa^rrft srf^- 

I 3nran5=sg: ^iifw^RTsn^” U Veddnta- 

kalpataru 1. 4. 1 ( page 201 ) : — 5 ^ ^ ^ f grsrf^R- 

‘tfcqy< ng H i^ /^-4-iJ4a^TSl 5 i^ 11 There is 

also an excellent example in the Nyd/yavdrtihatdtparyatikd, 
page 187, line 16, and another on page 545 of the comment on 
TattvamvMdkaldpa. Its source, however, is Mdhdhhd§ya 1. 2. 
46 ( v&rt. 8 ) :— 4 I 


BvMer is Ufa. This scarcely deserves a place amongst 
maxims, but I follow Raghun^ha in admitting it. It is one of 
the stock illustrations of writers on AlankS>ra, and is found 
in NamisSdhu’s comment on Rudrata’s KdvydXankdra vii. 83, 
as follows : — 

g»RT wf i 

I have traced it, however, as far back as Tait-Samhitd 2. E. 
2. 2, and have met with it again in Mahdbhd§ya 1. 1. 59 
(v&ct. 6), and 6. 1. 82 (v&rt. 6). For the last passage see 
ggrag7 5 ^:” in the Third Haridfid. Sures'vara too 
furnishes an excellent example of it in his large vdrtiha h 6 
1848:— 
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The illustration of cmc who is satisfied wiUi sweetviMats 
in project. It is found in a verse quoted in Nyd/yahandaM, 
page 130: — 




The same verse is quoted on page 37 of KhxxndanaTchcMidOf- 
lehddya, and is translated by Prof. Gang&n&tha Jhl, (in the new 
periodical, Indwm Thought) as follows: — “But, says an objector, 
from your theory it would follow that those who enjoy meredy 
imaginary s^joeets, and those who eat real sweets, would have 
exactly the same experiences of flavour, strength, nutritive 
effects, and so on. He, we reply, who flatters himself with the 
hope of this objection invalidating our view, truly himself feeds 
wpcm imaginary sweets ( Ii* 

Nyayadipdvali, p. 7, we read 


The illustration of the arrow-maJcer. Used of one wholly 
engrossed in his work, and unconscious of his sarroundinga 
It is based on the following verse of 8'dwti)parva, chapter 178:- 
51^: I *FB35# frarw 

gpRj” |( S'ahkara makes use of it in his exposition of Veddnia- 
sUktra 3. 2. 10 tbe ease of one in 

a swoon ( there is not entrance into either of the states of sleep 
&c.), so, by the only remaining alternative, there is a semi- 
entrance (into sound sleep and another state)]. He says; — 

I i ^ns^rr- 

I snsr- 

^ » Inaadagiri 
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refers to the same nyaya in his comment on SuresVara’s large 
Vd/rtihal. 5.106 (page 816). See, too, NydyamaTcaraTida- 
pikd, page 78. Compare with this the picture drawn by John 
Bunyan of “a man who could look no way but downwards, 
with a muck-rake in his hand. There stood also one over his 
head with a celestial crown in his hand, and projSered him 
that crown for his muck-rake ; but the man did neither look 
up nor regard, but raked to himself the straws, the small 
sticks, and the dust of the floor.” 


II 

The simile of the grcbdual of the speed of an 

arrow. It is found in JBrahtnasdtrdbhdpya 3. 3. 82 : — 

H Then, in Brihadd- 
ranycinjdrtika 1.4. 1629 (page 736) we read as follows:-— 

“ The experience of pasmon and other mental conditions, owing 
to the continuance of the body caused by the remnant of fruc- 
tescent works, is*like the [ diminishing ] speed of a [ potter’s ] 
wheel or of an arrow.” Upon which Inandagiri remarks : — 
tl snvrW»r^«:^Tt^S3R?Ttg- WRTI^ I 

‘^rrJl^r grfrr%sr4:” it The quo- 

tation is Veddntasdtra 4. 1. 19. In S'ankara’s most interesting 
exposition of shtra 4. 1. 15, we meet with the expression 
same connection. 


The idea of something higher is to be superimposed upon 
something lower. This is Dr. Thibaut’s rendering of the ny&ya 
as it occurs in Brahmas^trahhdsya 4. 1. 5 (the shtra being 


‘i?# Jl# I 





IS 


\ cgr i scfsii^c^- 

^rnETRi: i ^ 5^n%s3?T#i ;i7wf^ \ ftr^sw- 

5=5mr: S W To this we make 

the following reply. The conteaipiaiion on Brahman is exclu- 
sively to be superimposed on Aditya and so on. "Why ? ‘ On ac- 
count of exaltation.' For thus Aditya and so on are viewed in 
an exalted way, the contemplation of someting higher than 
they being superimposed on them. Thereby we also comply 
with a secular rule, namely the one enjoining that the idea of 
something higher is to be superimposed upon something lower, 
as when we view — and speak of — the king’s charioteer as a 
king.” V&easpatimis'ra, in his comment on the above in the 
Bhdmati, changes the form of the expression to 

pqpsr;,” and pei'haps Ramanuja had this in mind 
when, in his very short comment on the siitra, he wrote 



n 


The simile of the snake whose fangs have been eastracted. 
The illustration is used by SuresVara in his v&rtika on 
BHhaddranyaho^anishadbkdskya 1. 4. 1740 (pagoTiO): — 


i T%?rJTT!ni^ 



II 


It is wrong to quarrel with that on which one’s livelihood 
depends. It is found in Parihhdshendus' ehhara 86, as follows:- 

H U Rrofessor Kielhorn 

has rendered it thus: — combination’ is the junction 
of two (things; that which is taught in) a rule ( the applica- 
tion of ) which is caused by such ( a combination ), does not 
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cause ( the application of ) another ( rule ) which would destroy 
that combination. This (Paribh^hS.) is founded on the maxim 
that one must not be hostile to that to which one owes one’s 
existence.” 

There are references to the nydya in the following works : — 
KhandanakhapdaMiddya, page 128 ; Veddniakalpataru, 
pages 231, and 556 (especially the latter); Parimala, pages 
IG, 11, 12, 451 ; WydyamahwandatiJed, page 149. 


The illustration of the camel a/nd the stick. The equivalent 
apparently, of “ Hoist with his own petard ” ( Hamalet, Act iii. 
Scene iv ). The following is Haghun^tha’s exposition of it : — 

qT^”li It occurs in 

the following passage of the AtmatattvaviveJca (page 64, line 
16): — “crsTRfhr^ g ^ir ^ft5 ? R ¥ r T fi< 

HTS?r ^ nrf^- 

gssnrac*’ H There is another instance of it in Veddntakalpa- 
taru, page 118 (where it appears as the ), and 

again in Nydyadipdvcdi page 6, line 11. 


The simile of rain on a saline barren waste. Its application 
is similar to that of which see above. Hemaeandra 

has a good example of it in his Parisis'taparvan viii, 417 : — 
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In Anw' dsanapa/rva xc. line 4814, we read: — ' ^fl^s r jg ' g 

sr m w insRTgftsj wni. \ 3l?E?r!?t?TT^ %l ?ni^ 


W ^ TT ^ ” u 


No one tries to accomplish in a round-about way a thing 
which can he effected by dArect means. This njaya is fcbe 
counfcerparfe oE i%%r &c., and is used twice by 

Viicaspatimis'ra in bis NydyavArtihatatparyaiiled. On page 
195, we read : — “q- ^ % arf^- 

%wrr # g sr%or wrana;. i sgT^ g T Trraigt 

II Again on page 203 : — ‘‘ e r w^^ceiirl^/^fui 




gsRT^JoT ?iTw4^?Tici;” ti 

A still older example is found in S'dliha, page 86: — 


See, also, Tarhahhd^d, page 48, line 5. 


srfewT i| sr%irr^ ^ n 

Bare assertion is no proof of the maUer asserted. This is 
Professor Gough’s rendering of the saying as found in the 
Bauddha chapter of the Sarvadard anamngraJia ( page 10 of 
Jiv&nanda’s edn.); — 5?% 
3|5 ^T^ g* ? T if STJTFIT Sf ciw 5T ^SSPT 

^ t ^ srmr: i 5r%gi ^ srfesjjra sr 

U The following is from the LauMkanydycb^ 
eamgradia: — qf^T f% srf^sjra ^ 

q 8fW5%S5W ^ I si^ 

II The ny&ya “sf^ gt^:^ig T ^q n4l ^l% ; ” is giveoh 
in Eaghun&tha’s list as one of similar import Compare 
Ny&y<w6flrii!mi page 345, line 11 : — ^ sr^irt 5rigq%.” 



16 


Whilst avoiding one hind of fallacy, another hind ap- 
pears/ This is explained by Baghunatha as follows: — 

<2iT’raT5^T%i%:f iqsi^’ ’ it 
The work here entitled Bauddhddhihdra is styled Bauddha- 
dhikkdra in Hall’s Index (pp. 81, 82). It is more generally 
known as Atmatattvaviveka ; and the passage in question is 
found on page 108, as follows: — 

T»T rawPJT ^ITIMWT« TsRTqTqxr: II -*-ne 

same passage is clearly referred to in CitstikM i. 24 (Pandit, vol, 

aqic q »4n'^i%%% g % ^ ta;! t ^i'5 r gqg g i^ ' 4l t TU% - 

^rsn i%%S5?r s^iFaR^T^rt*- i fi: i fg^friTT- 

rt So, too, Venkatan&tha in the comment on 
Ms TattvamuMdhaldpa iiL 22 ( p. 289 ), and again in his 
NydyasiiMJidnjana, page 100. For a clear and eonmse 
definition of the three forms and s g n^ g r- 

see Apte’s Practical Sanskrit Dictionary, s, v. si%^. 


The illustration of a cow [tied] in an enclosure. This occurs 
in Khandanahhandahhddya, page 632:— SR^- 

The commentator explains as follows: — “ir^T 

^ ^rsTTg^n ^irg ^ ' q - : ^^ q[ ig r i 
Rxirf^ I ^ 5t^?!Rrr#?rFJ?Tf^ 

^ ^TtIT <it|# ’ ’ a I may 

add that the long passage beginning with the words ‘‘i% 

S|T%,” on page 632, down to the words on page 

637, is taken verbatimhom JJdajana.’s Atmatattvaviveka, pages 
70 to 72. It includes another, and probably the earliest, 
example of the use of the ny^ya for 

wMch, see the first Handful of maxima 
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The simile of the golden orna'ineni on the neck. A person 
is supposed to have a golden ornament round the neck and yet 
to he unaware of it until some one points it out ; a kind of 
illustration greatly in vogue amongst Yedantists, who tell us 
that although we are already Brahma, and free, we are not 
aware of the fact until instructed by a competent teacher ! For 
the translation of a passage of the Veddnfaparibhdshd bearing 
on this, see pages 180 and 131 of my Manual of Hindu 
Pamiheiam. The above nyHya is found at the top of page 130 
of Atm^tiaMvaviveha. 


33ie simile of the fruit of the pkmtomh tree. For explanation 
of this see Another instance of it is found m 

Haiskarmyasiddhi iv. 14: — ?rsiT” 
See, also, HodAiccurydvaAS/ra i. 12- 


The simile of i&e woodapple on the [open palm of the] 
hand. Said of something unmistakably clear — "as plain as a 
pike-staff” 1 It occurs in Sures'vara’s large Vdrtika 2. 1. 95: — 

II Again in 2. 5. 136 of the same; — 

I it A 

third instance is found in 4. 3. 1334, and there is another in the 
vArtika on the TaiUiriyofpaniehadhhdehya^ page 200- Of 
exactly the same import is the which see 

the former Vdrtika 3. 1. lA 


S 
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Abundance oflahowr ^voducee abundance of fruit; from 
great pains come great gaina It occurs in the following 
passage of Vidyiranya’s Vivaranaprameyasangraha, page 
247 : — ‘‘snirlqrra^TRT ^ ^ 5aitT^«ntr^^»*rrg- 

5raT ^ 

srrarf^^:” U Compare S'abara's 

10. 6. 62. and 11. 1. 15. It is quoted in FarimaZa, page 600. 


The simile of the man who safe from a brazen vesed. 
Raghun&tha explains it thus: — 

igU i 7«Rr*r 

*7177#^! qf^nfEirar:” u 

The ny&ya is taken from Jaimini’s shtra 12, 2. 34, where 
S'abara interprets it as follows: — I ?r?rqT I 
q > r <!!iqi w y ft f%g 7 f% 7 q Tqr^snwrf^T^r: i q% c r ql^^i% sq i% ^Tt^qqrr- 
qti%s g i ! ^'<iinfEi i ?it ii The 

principle here laid down is that of some one^s doing something 
which he is not bound to do, in order that he may not hinder 
another who is required to do it. The converse, that is, of a 
man’s abstaining from doing something, possibly harmless in 
his case, lest another should do the same and suffer harm. 
“If meat make my brother to offend, I will eat no flesh 
while the world standetb, lest I make my brother to offend.” 

Examples of the ny&.ya are found in Tantravdrtika, pages 
893, 577, and 907, in Yidhi/rasdyana, page 50; in Bhdmati, 
page 478 ; in Veddntaloalpataru, pages 314, 426, 502, 517; and 
in Farimcda, pages 462, 672, 666. 
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The simile of the crofude and owl’s night-time. What is day 
to the former is night to the latter, and mce versd. This 
characteristic of the owl is often referred to by the poets, as, 
for instance, in Bhartxihari’s JSPUis'ataha 93 : — 

The nylbya is found is Sures'vara’s large v^rtika 1. 4. 313; — 


m f%?rT ^s” II 


Anandagiri comments on this as follows: — “q »i^l% I ^IT ^RFT- 

#frT srf^rgnr g r ^ i gi^egr ;wRafi% cr|s?^ i ^ ^ 

^ ss T ^ ri^ ciA iT ^grq^r^ i i ^ij- 

?Tr*f ^irarf^: ^ gr^ cr?s:-qT ^ ^g riR g ^ g tr iiT i i 

^Si 

g^s-m »n^l%^mf5rilr” ll The quotation in 
the second line of Sures'vara’s verse is from Cfitd ii-69 which 


reads thus: — “arr I wt 5f T3 n% 

^ g rf ^ RT jg^:” U ITaisharmyasiddhi iiL 111 

the ny&ya is quoted as The passage stands thus: — 





sTft vii%»4-Hi^^i'm g ^f^ra[flrg^ i 

SRHOT g ^g g i g g i fw%” H 


The principle of the reproduction^ in the effect, of certain 
qv/fUties, in the proportion in they ^cist in the produo- 
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ing cause. In the Vedd.ntas'tra, section 12, we read:— 

^^rorg^IsraB^^T %^=rTctJRi I ’ ’ U On whichj the 

commentator Niisimhasarasvati remarks : — “grsfr-ffSg^qf^f^SSiqT 

cpTq:i3Ti|atyswwfi^5f q^- 

^ 5n«F5r H on ^T^goi, see 

page 176 of the Vedd/TVtasdTa referred to above. 





The illustration of the redness of cotton [produced by 
smearing the cotton-seeds with red lac]. One of the stock 
illustrations of the Buddhist when seeking to establish the 
doctrine that all existence %8 momentary (?fforaw=nf^)- 
the examination and refutation of the tenet, see S^ankara on 
Brahmasditras 2. 1. 18, 2. 2. 20 &c,; and the opening part of 
the Arhata chapter of Sarvadars'anasangraha. The ny&ya 
is contained in the following verse : — 

3n%nr i 

w ^[wr% ftE^rr w” ii 


This is quoted in Syddvddamcmjari, pages 165 and 193; 
in Maiiibhadra’s comment on kdrikd. 5 of Saddars'ana- 
mmueeaya; in a slightly altered form, on page 1601 of 
Brihaddranyakavdrtika; in Nydyamanjari, page 443; in the 
vritti on Tattvamuhtdkaldpa i. 29; and in the Arhata section 
of Sarvadars'anasangraha, where Professor Cowell renders 
it: — "In whatever series of successive states the original 
impression of the action was produced, there verily accrues the 
result, just like the redness produced in cotton.” We find the 

in Nydyaman^i j»ge 466, in the con- 
cluding portion of the author's gvRTlffsiWj aiid the following 
extract from the Atmatattvamv^ea ( page 102 ) explains the 


process; — 




21 


qiisssirals^ ^sarnrtfrra^^^rr^ ^ ‘ ^ g pr- 

gqT^rarr^^JTi^ ^qf ^a rs fi # ^5rn^-” I® tlie clomag versM 

of the {S'lokavdrtiJca, page 267) Kumdrila deals 

with this Buddhist illustration in connection with a citron 


iustead of the cotton plant; and we meet with it 
again in Bhdmati 1. 1. 4 ( page 95 ). 


^%r^?gRrT w 


Whai has a, aeZZar of ginger to do with ships ? Possibly, the 
equivalent of “ No cobbler beyond his last.” It occurs in the fol- 
lowing passage of Atmatattvaviveka, page 62, line 10: — 
fc trar cim ^isji 

JiuRRiT^ 





if H 


A wise man should not imagine that he can remom wWb a 
finger-naiZ that which can &td/g he out down with an axe. A 
caution against under-rating the strength of an «Q«Hiy. It 
occurs in Upamitihhavaprapancd Kathd, page 1044^ — 





^ sr qPl g g r” u 


Compare Uday ana’s saying in KirandvaM, page f4r , — 


^ II 

Lihs^a dexoredMtn 'U'csi^fte' be <}eeeraite<); or, ^«fa 
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painting without a canvas]. A.n unreality, like a hare’s horn 
&c. It is found in the ITydyamanjaH, page 108, in a disquisi- 
tion on 

51% %Tr tra H 

A much older example is contained in SdnhhyakdriJed 41; — 
^T^rrarsni^ ^arr*gT%wft f^sn ?T«nr mm \ %Bi^ 

II 

There is a similar thought in Anirnddha’s comment on 
SAwfehyaaiUra iii 12. He says: — “ g r aiTO gn %5rr ST- 

mem: ^ %5nr =1 

3r?n %% flRT 5r 3r«irarr%” ll See also MallinAtha on 
TdrkUearak^d, page 111 and 176. 



The simile of milk and water. Used to illustrate the most 
intimate union of two or more things. The oldest example of 
it known to me is in MahdhTidsya 1. 2. 32: — 
anft'sfhijRgrRr 

< l <4^TO Writers on Alankdra employ it to exemplify 

the figure called Sankara ( Commixture), in which there is a 
combination of other figures. It differs from SameHehti 
{Oollocataon) which is compared to the union between rice and 
sesamum, wh:ch is less intimate and easily distinguishable. 
The author of the Akmkdrasarvasva (page 192) says: — 
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Similarly too in 8aira8vatil<xtn^hdhhaTci^ ( page 262 ) 


m s sssptRT i^snsapcET =g- ^rarr u 





It will be noticed that here there is mention of a third kind 
of combination -which is likened to that of man and lion. The 
three kinds are noticed in Kuvcdaydnanda, also ( page 337 ), 
as follows; — ^‘gfl d t iqw g f gncT g t r 5Prai?m# ^%q5>%ii«> T - 




ia^s” II 


^ II 

The simile of pigeons alighting on a ihreshing-jloor. Used 
by writers on Alank&ra to illustrate the production of a certain 
effect by the simultaneous action of numerous causes. In 8dhi- 
tyadarpana (739) we read: — “ 

5aw% I ^ ll "The conjunc- 

tion is when notwithstanding, the existence of one cause suffi- 
cient to bring about an effect, there are represented others pro- 
ducing the same, according to the maxim of the Threshing-floor 
and the pigeons”. See this, also, very concisely put, in 
Ala/nkdra^rvasva, page 161, and in Kwvalaydna/nda, p. 240. 
There is further reference to this ny&ya in Mallin&tha on 
MSigha X. 16, and in Wydyamdldvistara 11. 1. 3. 
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H 

A lamp which has gone out will hum up again if touched 
with suXphwr-powd&r. The use of this illustration will be seen 
from the following passage of the vritti on Tattva/muMdkaldpa 
ii. 65: — “qrg snfg’f5?T 5^: 

tnprflr ^ sr ^ i ^nir ^ 

SPirR u 




The simile of the partition of the flesh of cm Iguana whilst 
it is Stitt in its hole ! Used to illustrate an impossibility. Ba- 
ghuul.tha says of it: — W| |il" 

It occurs, in the form given above, in 
Khan^naMianddkhddya page 640: — tranf^ ^ 


u 


^ ^TTf^rKTPT: ii 


5Hse simile of fhe shoes on the neck. This quaint nyaya 
»ffi®aE8 to be used when an opponent is compelled to accept 
oa^in -conclusions or else adopt an utterly absurd alternative. 
It •oeours three times in Citsukhi. The first instance is in L U 


(pandit, vol IV, page 484), as follows: — ^flTWIsfnTTSr^- 
I !Ti^4liNkcj-n^«-di«Ti# sTT^ u 11 H gr^nf^ qs- 


azr#ii5mqRtt 

ftiN ^ fJrwgrRsnj; \ ^ i %?5rr q 

^CTTrr^ qi^spiwn^q qqq#g:” u verse is quo- 

ted in the second chapter of theVeddntaparibhdekd, and a 
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translation of it, and of the comment on it, by Professor Venis 
will be found in the Pandit for 1883, page 660. I subjoin 
that portion which contains the simile. “For the existence of 
these things cannot be surmised anywhere but in their sub- 
strates and if the existence of these things, in their sub- 

strates, cannot be surmised..., then the unreality of things is 
the only conclusion ( forced upon us ), much in the same way 
that a man must hang his shoes round his neck if he will not 
wear them on his feet.” The other two examples are in i 26, 
and ii. 16 ( Pandit, vol v, pages 112 and 435 ). It is found also 
in JLimatattvaviveha, page 45, in K.Tianda'fbodjdlhdra, pages 7 
and 124, and in Upamitihhava'pTa'pa'ricd KaihA, page 284, in 
the erroneous form 


The explanation gives by BaghvmMhavarman differs en- 
tirely from the above, and is extremely far-fetched and unsatis- 
factory. He says: — “ 5rsr- 

grTwTT TRS ui*K^fd 5!T:g5R5*nTRTsf^ #5S?n anR sr 

f^qiq- sfr^BrRT ^ 

srsn « 


The robbers have got away with the booty ; who is able to 
intercut thera'i This saying is quoted by V^aspatimis'ra in 
his comment (on page 69) on JS'ydyavdrtiha 1, 1. 2. “snnqt- 
sR ^<<g;q8i r m q? qr » q 

qi q g R ^ tR: I .-.qrf^ f^ q q q; i q% ^f^R^WR ^c^iqgTqqr 

^ \ qqif ; i sg^hqr# 

qqreifCT: ll It is found also in Khandanod- 

dbAray page 119. 


4 



26 


1 ) 


The simile of a lighted lamp inside a vessel. Raghun&tha 
points out that a lamp so placed illuminates only the interior of 
the vessel, and he applies it to one whose knowledge of Brah- 
man is of a low order. The maxim is used very differently, 
however, by Anandavaidhana in his Dhvanydloka iii. 33 (page 
190), as the following extract will show: — 

?rer i i ^ gzir- 

5T itT^n^^TTCr:” n 

Abhinavagupta, when explaining DhvanydloTca i. 12, refers to 
this passage in the following words: — ^“ stcT ^- 

^ ^ f^pq:” II According to these great author- 

ities on Alaukflra, therefore, the ny&ya tesmhes that as the lamp 
continues to burn after it has lighted up the interior of tjl^ 
vessel, and is indeed essential to the continuance of that illumi- 
nation, so the expressed meaning of a sentence is absolutely 
essential as a basis for the figurative meaning which it also 
conveys. 


II 

This has the same meaning and application as the ^q^r^- 
g i^ ^ r qi g r, for which see the first series of maxims. It occurs in 
Sures'vara’s large Vdriika 4. 4. 248, and 6. 2. 165, as follows: — 

«IT:” il “ ’q^qi|qi?«rr5=cri gq: gq; I qRW^f^ 

” n Similarly, in his vartika on the Taittiriya- 
bhdshya 2. 1. 221 (page 86): — rfsiT, 
I ^T?:: ” tl It is found too in a 

third work of his, namely WaisJcarmyasiddhi i. 42. Also 
the Jain ‘treatise Frabandhacinidmani, page 62, as follows:-— 
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Sf f^TTW I 

^fTWf^ ^rf^ W%Ta f^rCT: ” 11 


In Upamitihhavaprapa'ncd Kathd, page 52, and 418, it 
appears as Iii Kirtihaumudi vi. 43, we have 

the compound K^l ^r. The word 

has become in Mar&.tM, as in 


^sf^psrm^Rmt n 

The simile of tJbe [ continued ] revolvivig of the poUer^s 
wked. Followers of both S&nkhya and Veddnta have asked 
why, on attaining to right knowledge, a man is not immediately 
liberated. Kapila’s answer is contained in Shtra iii. 82. 
“ ’^55rTT®raP§;5nfl#f; ” ll On which Aniruddha says: — “ 
<{:«g Tq ^ T ^ ^nT% tTSTT f%%%Efrarfq 

oi?^ra- ?t?s0ron5=gf^: ti 5r«iT w i 

51^ I 

iar^^a:” U Brahmas'dtrahhdshya 4. 1. 15 teaches the same 
thing from the Veddntist’s standpoint, and propounds the very- 
important doctrine that whilst accumulated and current works 
are destroyed by true knowledge, fructescent works, which 
brought about the present existence, are not. Therefore the 
Jivanmukta has to continue here until death — just as the 
potter’s wheel continues to revolve until the impetus given to 
it exhausts itself. 





The maxim of giving vp the fahvdoue gem Cinidmarii, <md 
taJinng instead a mere piece of quarts! Its application is 



no 


olavious. Raghim&,tha applies it to the man who abandons the 
search for the knowledge of Brahma in order to enjoy the 
pleasures of this life. S'dntis'ataJea 12, in Haeberlin’s Antho- 
logy, bears on this: — ^Tsralnttrfls'isa’irt I 
3^^ ^ggr f%5=3rT?ri®iji3Tr” u So, too, Hitopadea'a ii. 60: — 

“3Frr&i#s% f^flr i 

3Tf3nlf5r:” u 


There is an additional example in TJpamitihhcbvaprapancd 
Kathd, page 420: — I ^3®grnRrer 
iifil^ gj rT^ reTWgm ’ ’ Then, lower down on the same page 
this and eight other figures are employed to illustrate the folly 
of one who, though acquainted with the Jaina creed, still clings 
to evil. The whole passage is reproduced for the benefit of 
those who have not the book to refer to. “ laTSum 

W 5 R I Ii 

5pr%;r l U 

T^% g IT3 C! ^ R3 TI ?T I 

«Rr: U ?rqT I 

^;s3WRrar: ii qpiijsiiojf !5PF5r?r: i it% 

f%5i” Ii Ou page 170 there is yet another word of 
Siddharsi’s in regard to the Cvntdmani, namely “ 





Movement wpwa/rd on the part of a quiescent inteUigent 
being is dependent on [the action of] some other being of in- 
telligence. I should call this an axiom rather than a maxim; 
but as Anandagiri terms it a Lauhika-rvydya I include it hm-e. 
It occurs in his comment on BrahmasMrdhhdshya 4. 3. 5, as 


follows: — “%5R^ 

q^^ ' ^ iT Hi ' *m^gTdsf%rf «r^!5rT: 
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The simile of particles of iJie Kataha nut [ placed ] in waisr 
[in order to clear it], Manu refers to it in vi. 67 thus: — 

“w \ ^ JfnrsiforTt^ rm wrf? 

II In the Laukikanydyasangraha the ny^ya is 
explained as follows : — “ ?rsn 

5r«RT ?3rif^ srensr^Rq^ ^rasrwr crar 

gnwfjjnr U The larger work, 

the LcmMkanydyaratndhara, adds the following quotation in 
support of the definition : — “ I sfr^ 

gT!Tivm?qi%f%JT^ I ^51^^ ^tr^^ojqrg:” ti The 

“ worshipful feet ” are those of S'ankar^ch^rya, and the verse 
is Atmdbodha 5. 

Sures'vara has given a capital illustration of the application 
of this in his large Vdrtika 4. 3. 975-6 (page 1563 ): — 


sng : u 

There is an interesting example, too, in Hemaehandra’s 
Paria'i^i^iparvan ii. 4 : — 


(%45SJ3[” U 


Venkatenatha, however, does not altogether hold with this 
simile ; for in the vritti to his Tattvamuktdkald^a ii. 60 ( page 
216), he says: — 




^ q fl: qqi^ q«p: i 

q ^ aw 5I^«REn#%5WWfe%j” II 
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Broth cooked for the aon-indaw is cdao usefid for the unex- 
pected guest. This, like the and many others, 

resembles our proverb *‘ killing two birds with one stone.” I 
have met with it only in Kuvalaydnanda (page 98) under the 
figure ^ftqsp. The passage is as follows f«arrsTI«T- 


'q 5 n ^ gr %^g # passage also illustrates another of 

Raghun&tha’s ny&yas, ^ 




Like instructions for obtaining Takahaka’s crest jewei as a 
febrifuge ! An illustration of utter impossibility. It occurs in 
the Nydyahindutikd, page 3, line 9, in a passage regarding th< 
anubandhas. It runs thus:— “ 5^: I ^ 

q ^ T g g ^ qf ^ aarqr ^ 1 

w qr 1 \ srst fi r g g 

m \ u” I um indebted to Professor C, 

Bendall for pointing out this passage to me. It is applied by 
V^caspatimis'i'a, in the same sense, in his Tdtparyatikd, page 3 
and in the ILydyakanikd, pages 338 and 417. 


f^^THTT^Ts U 

The simile of the bird named Tiftibha [ Parra Jacana ]. It 
is based on the story of this bird as given in the Hitopadea'a, 
and is used as an illustration of ridiculous conceit. The verse 
which paves the way for the story is ii. 137 : — 



u 


The maxim of buttermilk for Kaundinya, This is one of 
Raghunatha’s grammatical ny§,yas, taken from Mahlibhasya, 
and is intended to indicate a special exception to a general rule 
as in the sentence where an 

exception is made in the case of Kaundinya though included 
amongst the Brahmans. It occurs in Brihctddranyavdrtika 
1. 6. 71 (page 881 ): — 

Id sntr^g:” n 

On which Anandagiri comments as follows: — “ 

51 

I have noted down seven instances of the occurrence of this 
illustration in the Mahdbhd8ya,rxs,Toa^y,l. 1. 47; 6. 1. 2 (4); 6. 2, 
1; 6. 4. 163 (2); 7. 1. 72 (3); 7. 2. 117 (2>; and 7. 4. 61 (4). It 
will suffice to quote the first, as the other six are practically the 
same: — 5515^: I ^1% % I 

mm I ^ mnoisP!i^ 

5^^.” See, also, Nagoji Bhatta’s pari- 
bkd§d LVH, and Professor Kielhom’s translation of the same. 
Other instances of it will be found in Ydkyapad/lya, ii. 352 ; 
S'lokavdrWeat page 617 ( verse 15); TantravdrtHoJi, page 262 
(last 2 verses); and B7td/mati, 3. 3. 26 (page 628). 






Thou ridicviost the man who taking his gold ties it up in 
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ct covner of his garment, and then thyself taking the gold iiesf 
it -u-jp in the shirt of the sky ! It is found in Atmatattvavvoeka, 
(page 58, line 3 from bottom), as follows: — sr- 
iri%TT^wraT JTTirei^ m jisbrwr- 

STRSTT gqg'iai^fcfsO^T 

srfssi I ^ ?r^JPFn 3 r%%: ?I^TSPTt 


'sRRsr 


The simile of a thief [ who engaged himself ] as a eook. 
His inability to perform the duties, however, led to his discovery 
and arrest. This is intended to teach the folly of undertaking 
to do something quite beyond our powers ! Sures'vara is the 
only author in whose works I have met with it. The following 
verse, which contains it appears in his large Vdrtiha (page 
610), and also in that on the Taittiriyopaniahadbhdshya 
(page 169), the preceding context, too, being identical in both 
cases:— I 

The following is an extract from Anan- 
dagiri’s comment on the former passage: — qvTfir ^ivgrqrn^ 
f5®n%c=4iqr ^ g'snft' fw%^rsrwrar: ^ sari^sr sargrq- 

^wri g'T^ ^ ^^5rraw*TRn!Ti»fr ^rremr ?r«r: 

f%q|S5 Rq??rtr sif^ gcspl 

^?TqrfqcerTi55rr%sf^ sr Ii The same commenta- 

tor’s explanation of the nyS,ya as it appears in the latter work 
is somewhat different. He says: — Igisgr 
^r%f^ 3Tf^; fljfRTfJnqr 

5q%2?r¥rnfr w ^iWRsrr 

Tr^rqqRT=aR|^?ar!^qT»lTift ll The nyaya occurs again 

on page 181 of the TaiUiriyavdrtika : — ^ 5 - 

?ETsR W mqig:i || 
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A thief’s offer of his limbs for examination when the gold 
has been found under his armpit! This occurs ia the Jai- 
mini chapter of Sarvadars'cmmangraha (page 134 of Bib. Ind. 
edition, and page 152 c£ Jivananda’s) of which the following is 
an extract:— srOTro^rf^r- 

sni^rinf^' g^rarrg: 

5|%51Tflr” U Professor Cowell's render- 
ing of the passage is as follows: — “ As for the argument urged 
by Udayana in the Kusum^njali, when he tries to establish that 
immediate and vehement action does not depend on the agent’s 
certainty as to the authoritativeness of the speech which sets 

him acting all this appears to us simple bluster, like that of 

the thief who ostentatiously throws open all his limbs before 
me, when I had actually found the gold under his armpit.” 



The simile of rice and sesamum seeds. Used to illustrate 
an easily distinguishable union of two or more things, in con- 
tradistinction to the more intimate and indistinguishable union 
exemplified by the commingling of milk and water. For 
examples, see 8^hR«fi^5?rRT. Also Budrata’s KdvydlcmTedra x. 25. 



The simile of &ie raising [with the hand, one scale] of a 
'mlance. That, of comrse, causes the other scale to go down ; 
md so the simile is used to illustrate the bringing about of 
jWO or more results by one operation. It oceturs in the follow- 
ng passage of PaneOipddiUed ( page 38 ) ; — ssRI 
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i i cr8n^[?nr^5*nw: ^^%^rarer gsrr- 

?r«5Wi«#%?r#^s=# ^ ^is^g s ^ q' Hwvii^?!i«2t*=’^5qwrTra i 

H" gft^nr’g^ri^gr ^nsP?g‘53^” II In commenting 

on tins, Prakas'atman says: — “ .ai^T^M g r ^ s^j mRr^sqf^qW 


Ofcher good examples of it will be found in Nydyavdrtika 
3. 2, 12 (top of page 412), the substance of which is reproduced 
in NydyatnanjaH, page 456; in S'loJcavdrtikatikd, page 311 
(where it is seen in conjunction with the 
and in Vivcmmx'p'rameya, page 99, line 4. 




The simile of the grinding of chaff. Used, like 
*«rpqr, of any uimecessary and useless effort. It occurs in 
PadmapMa’s Pancapddikd, page 68, as follows: — ^jg qr- 
gr ai f ^ qigi g T %% I^Hg<<a gr s^i F in^<Tifg) r arfii 
^ ^ « w r R f g^spogs^ srar^l 

H -A-lso in the Hitopadea'a iv. 3 3 : — g- 


Sures'vara too makes very frequent use of it. We find it oii 
pages 676, 1036, 1334, 1505, and 1572 of his large Vd^tika 
and on page 176 of his Taiitirtyavdrtika, 


The ny§.ya is not in Kaghun&tha’s book, but be has otherf 
cf the same meaning which I have not met with in the litera 
ture; namely g r ^^T^=g i « r wt T q '> and t q . The same 

idea is expressed in the following sentence of the Nydyaman 
jari ( page 645):— ^ WT Wl4% 

^reepf fst^l^s^iretiTiff^rqsnf^ t% Igqsacmfiw 

pwisfnqitr^ltot^” 11 
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This saying is explained by Tardnatha as follows;— “ 55 ?^ 

^ ^ WT%rr 

iyuu*w<^ ^T*r sranWT Sjff%:’* y It would therefore seem to 
mean "Let this evil fellow, my opponent, chuckle over his ap- 
parent success in this argument, but what about so-and so?” 
I have met with it in AdvaitahrdhmamddJti, page 14, in the 
following sentence:— I ^ sr^- 
wr I %5Rr 

if fqsilf ;” )| It occurs again on page 16- 
bi the Bhdmati, page 243, we have it in the form “gwjg 
is follows: — “«r^ qr^rrar^ ^ 3 fif?n 3 i^- 

1 «?% 5n?rT^ 5r«iT 3<5?rg q i ^ qigucTiq h” This is de- 

Eidedly the clearest example. In his translation of HaridSisa’s 
somment on Kusumdnjali i. 3, Prof. Cowell’s rendering of the 
aySya is “the principle or satisfying an opponent.” 



n 


The illustration of the caterpillar. This illustration is used and 
explained in Brih/j^ddranyahopanishad 4. 4. 3 as follows: — 
“gnuiT gprerrsd 

II I include it because it is found in RaghunStua’s 
list^ hut it is of no praclacal value. 


The simile of straw, arcani wood, amd the btbrning gem [as 
means of producing fire]- The kind of fire produced »»ch 
varies (just as that of a lighted lamp differs from that of bum- 
iag wood or oowdung ); and the naaifaod of jaxjduetion, too, is. 
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different; that being in one ease blowing, in another attrition, 
and in the third the rays of the sun. The application of the 
nya.ya will be seen from the following passage of hTydyamanja- 
rtsdra, page 3, line 6: — STsqr: 


w ?n?Tf|R3 

Wl For an interesting discussion 

as to the ‘capacity’ (^trb) residing in straw &c., see KusuTndn- 
jali pages 58-72, and Prof. Cowell’s translation, pages 6 and 7. 
The nyaya is not included in Raghuni,tha’s collection, but is 
explained in the Vdcaapatyam ( s. v. iwira) as follows: — 

5r% IWCTj wipi^rsrfi w9r3T5ara% ^ asRon#, ^ gi; 

srra i ^ ^ 

^*nwp?T iin4diqr^^4. ^ strit crarer ii 
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The simile of a man carrying a vessel fvU of oil [and who is 
to be put to death if he spills a drop of it !]. This curious 
illustration is given in BodTiico/rydvald^a' vii-70, and applied 
to one who has adopted the ascetic life: — 
i ^?nrer«n 


One should abandon cm indivtdual for the sake of a whol^ 
family. This is the first pl.da of Hitopades'a i. 116 which 
reads thus: — ^ I sir? g RT tRi ^ taii^ 
anwri^ 91^” ti It is quoted by Anandagiri, in his com- 

ment on Bralmiasul/rahhdshya 1. 1. 22, as follows: — 

II Baghun&tha expounds it thus in the LaukiJccmydya^ 

WMsrro^a,— 
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??ri«r: sreR:T%” it Further on he says, p?Tra- 

sn^^Fcflr srflnfnf^ ^ 

ti •A. ny&ya of similar import to the one 
under consideration is 5T55q% 

which see below. 


The simile of the fire which has consumed ^^/^6eZ[and 
therefore goes out]. This immediately follows the 

i« Eaghun^tha’s list, and is meant to teach much the 
same thing. He says:— “^,5rTift!=«iinT^ ^ «tsfe4«ir 
SfrnRTT^ 51^% 11 We have an instance of the employ- 

ment of the figure in S'vetde'vatara Upanishad vi 19; and again 
in S'ankara’s bh^shya on Brahmas^tra i. i. 4 (page 76), and 
Sures'vara’s large VdrtilM pages 1693 and 1840. The follow- 
ing is Paramdrthasdra 77: — ?R: %5l^ 
^ w%: ?T^frTRT ^ ^‘e^ ggr;” 11 


The simile of a man with a stick [ or, men with sticks]. The 
first instance, which I know of, of the employment of this 
nyiya is in a curious passage of Patanjali’s on Pknini 8. 2. 83, 
for reference to which I am indebted to Professor Eaelhom. It 
occurs also in the ITydyavdrtika on sfitra i. 37. In this, and 
in the preceding sfitra, there is a definition of uddharana, 
in the course of which the term occurs. In regard to 

this the VUrtikak^ra remarks: — 

STT 

3Trarf^ I sjmfr anra^ 

?r ssr ii 





The following from V§.caspatimis'ra’a TattvahinSAJb closely 
resembles the explanation given of the 


qfen::” n 


The maxim of the Asuras, Bdma, Vydla, and Kata. This 
is expounded by Raghuniitha in' the following manner: — 

TTBF^” u gn%5 i 

#qrm itacfcapgq T ^ p f l Sig^i : ^> qi 

=3r g^ysr^RTf^srr 

5wraTW#5r ingf^ arfer^gsr u 

f%^s?rT?rt %^NrerracrR: i gtn 

i^rrfM: f^gfonj^ sngr i s [q ^ < ^ 

II “V§«ish^a," means the Yogavdsi^fha, in Book 4 
(chapter xxv — xxxiv ) of which we have a detailed account 
of these six Asuras. The verse quoted by Eaghunl,tha is not 
found in the printed edition exactly in that form, but 4, 34. 36 
reads thus: — 


ts^^raqf I 


There is one of simLlax import in the opening part of their 
history, and Mr. M. E. Telang has pointed out a third in the 
closing part of chapter xxiv. 



n 


The simile of Arjwm. Used to show that something, 
though once done, may be done again, as in the case of Arjuna 
who defeated the Kuru race after Krishm had already defeated 
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them. RaghunS-tha says 
sTJTfg'Wfl- g^% ^if?r5Tr ?n%: i 

?f%jT 5*15’ ll” " Knowledge effected through Vedic sentences de- 
stroys that error termed the world, which had already been 
destroyed by eternal knowledge ( Self, Brahman ); just as 
Arjuna slays again the Kuru race already slain by 'V&sndeva.” 
The verse is Sankshepas'driraJca ii. 88, and the translation 
is that of Mr. Arthur Venisiu the VeddmpxaiddlidntamvMdvali 
( page 174 ) where the verse is quoted. 


The simile of grain and its hush. The earliest example of 
this figure is in the BrahmaMndu TJpanishad, verse 18: — 

I) This verse, with others of similar import, is 
quoted in Pancadas'i iv. The following, from Ehdmati, page 
54, appears also, without any acknowledgement, in the first 
chapter of Sarvadars'anasangraha : — 

5OT1«TT^ ^ m 

isn«n5?n??i% ^ w 

V&eaSpatimis'ra, however, was not the originator of the 
illustration. It ooours four "times in the Mahdbhdsya, namely. 
1, 2. 89; 3. 3. 18; 3. 4. 21 ( vArt 2 ); and 4 1. 92. The following- 
is the passage, the substance of which is Reproduced ^in the; 
Bhdmati and BarvadarB'an(mingmha:--“^»^^^^ ^rr^r^esnf 

1 

I ^ SeR a sOj 

N&gojt Bhatta’s paribmd^B. The ny4ya seems to have a. 
Afferent application in Mar&^ literature. MoleewortKs defim- 
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tioa is as follows: — ^"The law of the corn and its straw. Conquer 
the king and you conquer his subjects; accomplish or acquire a 
matter and you attain all it sustains or involves.” 

if ^ irr- 

f%TT^ n 

A Brdhman does not heeome a Kirdta hy living on the 
S'dlagrdma mountain filed with hundreds of those harhari~ 
ans! This is equivalent to our saying, “A horse does not be- 
come an ass by being born in the stable of the latter.” Compare, 
too, S'ankara’s “sf »Tf * in 

Brahmosdtrahhdpya 1.’ 4. 1. The saying as given above is 
found in V§caspatimis'ra’s comment on Yoyabhdshya i. 5 ; and 
he makes use of it again in his Bhdmati i. 1. 5 (page 126 ) in 
the sentence ‘^ersqrsn ^ 

” II 

5T ^STc!!^ {] 

A thing does not become imperceptible because perceived by 
one who has ascended a mountain peak. — This saying, quoted 
from Trantravdrtika 1. 2. 2. (page 6), appears in the Nydyam- 
a/njari (page 422) in the course of a discussion on the sddhutva 
and asddhutva of worda IThe passage is as follows: — “qg 



ll” Jayanta quotes it 

on naues 96 and 222. also. 
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The simile of the union of man and lion. Used to illustrate 
a particular kind of A.laiik;ara consisting of a combination, of 
figures. See the quotations from Sarasvatikanthdhharana and 
Kuvalaydnanda, under 


^ ^ Jigsjit 

ftcTOj: II 


Blame is not employed in order to blame something that 
is blameworthy, but rather to praise smuething other than 
that. This is the form taken by the ny%a in S'abara on Jai- 
mini 2. 4. 20. In Tant'^avdrtilca, page 16, it appears as “;r 

and Anandagiri 

quotes this reading of it in his comment on BrihaddranyaTco- 
paniaadhhd^ya 2. 5. 16. 



:»t;i 

l 


The following passage from Agamaprdmdnya, page 51, ad- 
mirably illustrates the meaning of the nyfi.ya: — ^ 
qrg^rarctiTToimsq-q# i ^ 

!r f% sifq 3 

‘srras % gr^f^gr’ 

^ I q'qr 3frnfr% ( iv- 124 ) i 

‘5iv«%^ i 

I grsnr ^ qi# i 
^ qrntq i 

gfi II 

“q ap5% 'g' fkwi®r q^Tsf^geq;. i 


JTP^*’ 
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Another reference to the nyS-ya will be found in Nydyaman- 
jari page 273. 


^ ft Sift'll 

A hyena does not find, a avAtahle opponent in a young 
fawn. This may be contrasted with the saying “q- % 

It is found in the JSfyAya* 
vdrtikatdtparyatikd, page 33 : — f|; ft-si: 

ST g 1 5T ^ 5i^s#r 

f^rR*r*Tf^^w” II 


ST ft ^ 

Men do not refrain from setting the eoohing-pofs on the 
fie-e because there are beggars [ who may come to ask for some 
of the contents], nor do they abstain from sowi/ng barley be- 
cause there are wild annmals [ which may devour it ] This 
oft-quoted saying appears three times in the MahdbJb&sya, 
namely in 1. 1. 39 (v4rt. 16 ), 4. 1. 1 ( va,r6. 15), and 6. 1. 13 
(v&rt. 13), and this is probably the original source of it. I have 
met with it in two of Vficaspatimis'ra’s works, as followa In 
the Nydyavdrtikat&tparyatikd, page 62: — 

I !r I% 5|>aj5# ISTR??! 

•irf^«fNF5r f T%” Ii Similarly, on page 441 of the same. In Bhd- 
mati, page 54, we read: — ^rt^- 

^ g# I wni israaft 

» The same passage, with a 
good deal of the preceding context, reappears, without acknow- 
Iedgmj 9 |]^, ,in the Ch4rv&ka chapter of the Sarvindardanct^n- 
graha. We find the saying in a modified form in the 



pddikdi page 63 :— ^!IT«?tt 
arar^ssraroT sri^f^^nsrssrf^rra’ ^zriar: u” Ifc appears in this 

form in J^tvanTnuktivivekai ( page 8 ) also, and is there ascribed 
to Anandabodh&cSirya. See his sr aiim4^i<^t page 21. Then we 
have the well-known verse, Hiiopades’a ii. 60: — 

tTR^Ef^ ii” 


?T fi qR^5R^rf#JTtfi: 

^5^% U 

I^ot even by the employment of a thousand different pro- 
ceeaes can 8'ydmdka grain he made to germinate as rice. 
V^icaspatimi8'ra was fond of this kind of saying. That above 
is from bis Ifydyavdrtikatdtparyatikd, page 65, and another 
of the same class occurs twice in the Bhdmati. On page 180 
(1. 2. 18) “sf lf$5r^«rrsrr!J%,” and on page 704 

(4. 1. 1.) sn^rir” ll Comparfe, tcto, Manu 

ix. 40: — I qq ' g r ^ i 

ll They all remind us of those sayings from another 
part of the Orient: — " Do men gather grapes of thorns, or figs 
of thistles ?” and again, “Whatsoever a man soweth that shall 
he also reap.” 


Not ev&n, a thousand blind men can protect a house from 
robbers. This is another of the sayings of V&caspatimis^ra, and 
is found in his tikS. on Nydyavdrtika 1. 2. 2 ( the definition of 
STSq- ). To see the aptn^s of the saying it would be necessary 
to transcribe a lengthy passage of the hhdshya and vdrtika; 
but the scholar can easily refer to them himself. 
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The edge of a sword, even though very keen, is not em/ployed 
to cut itself. The ny^ya is found in this form in Syddvddaman- 
jari, page 89, in combination with that which immediately 
follows; and Mr. Thomas, the Librarian at the India Office, tells 
me that he has met with the two together in Nipg^rjuna’s 

fjhere the sword-nyaya takes the form of “q- 
wn5?IR ^ I^i Madhyamaka- 

vrUti, page 62, it again occurs in conjunction with another 
simile : — shtt ^ sr 

?sr§ &a” For the latter, see Third 
Handful. Further instances will be found in Tdtparyapikd, 
page 255; JSfydyamaTca/randa, page 131; and others of a like 
nature in Venkatanlitha's SarvdMhasiddhi, page 391. 


N !> young actor, however w^-train^, is (d&ver enough to get 
on his own shovlder. This is Mallisena’s version of the ny&ya, 
as cited in conjunction with the cognate one above. In JBrah- 
VMUdiitrahhdsya 3. 3. 54, S'ankara quotes it as ‘'g 
r%Rr: In the vdrtika on Taittiri^abhdsya, 

page 108, Sures vara puts it thus: — 

II Other varieties are the following, “g 
Epsft ^ Bhdmaii 1. 3. 41 (page 277 ); 

‘'T gEgg: ^% 3 ” Khandanakhan- 

dakhddya, page 692 ; and, finally, 

’WnW Vidydadgari, on Khandana, page 67. It 

nrill thus be seen that no two authors agree as to the form of 
the maxim I 
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5r nsrrssr judw* st^i54 |i 

A. Id'itYip do 0 s 'not i1ZxMfnvrhOLt& li/niil it {[i. e, its light] rcccch&s 
the object to be iMuTniviated. It therefore comes under the head 
of srrwr^Elft, for which, and its opposite, see Nydyahandali, 
page 23. It occurs in the Nydyama'njari on 5. 1. 7 (page 624): 
“?ns^ Jrrar m m i srnsr %; 

T% ?n«f \ srarr^ g 

tprSPiT^ST^g^nj: \ ^ fnrriar sr^: Si^raRRfn%” n Also in 

sr^qr: sr^T^%.” Then in SarvdTthaeiddhi ( on Tattvamuhtd- 
Jealdpa i 32 ) we read: — “sram^lfTT^ ST^jJTO- 

sirar WT 5r^r«sr^i:iir??5iTOr m Compare Na,gar- 

juna’s karika vii. 11: — “eisrn;^ ^ ^5^ cW: I 


5rRr^ II 


One person does not remember what another has seen. This 
is the first pMa of K'U>ewmdnjaM i. 16, the whole verse being 
as follows: — 


‘qrg^gg ^ ^g F W TT 


53rTT^ «T ^ 


Professor Cowell translates thus : — “ One does not remember 


what another has seen; the body remains not one and the same 
from decay; there cannot be transference of impressions, and 
if you accept a non-momentary existence there is no other 
means.” The k^rik^, however, is hardly intelligible apart from 
the preceding context of which it is a sort of summing up. The 
ny4ya did not, however, orginate'with Udayana, since it is quoted 
in Vy&sa’s Togabh&sya iii. 14, and in Nydycd)hd§ya 1. 1. 10. It 
is found, too, in 8yddvddmnanja/H, pages 61 and 154 ; also in 
Rydyamanjari, page 437, line 10. 




^ II 

Nat even a thousand Uind traveUers can discover the road 
[to be taken]. This is contained in Bhdmati 1. 1. 5 (page 124)» 
in the following passage:— “sf % 

sft 3TWIT: T%^f^ i ^ 

«?gr ^ wteff ^ ^cir ^p3^” u 


i»WT?TTi II 

It is better to leave this untranslated. The qr°^>^raT^R 
is found in Vyasa’s Yogabhdshya ii. 24^ as follows: — <(>1^- 

I ^^rsfilT I 3n%5r 

W T%?T§ ^TW \ ^ crwif !^[gnitsfflrq9ig- 

5in^f?rBErnft%” U On this V4caspatimis'ra remarks: — “sr3 

U The nydya, as given 
above, found in the Nydyavdriihaidtparyapi1cd> page 29: — 
% tisj 3f{^ ?r«T^e3§T?Tbrf%^vn^ ^ ^f l szr !- 
%?mi3l5iT «T^vi?Tisfq 'T# '5rT®T ^n^gr^gr \ si%g:T 1% era i^^arr^^gr 
®m%; i g%grq«igq»g^Tir u See, too, OUsu- 

Tchi ii, 26 ( Pandit, vol v. page 514) where reference is made to 
Y&caspati’s use of the nyaya ; and the same objection is taken 
to it by S'riharsha in the Khandanahhandahhddya, page 354. 



n 


Professor Venis tells me that the Benares pandits regard this 
as a shortened form of the (or which, see the 

First Handful of maxims), and that it means " unduly exten- 
ding one’s claim or one’s position generally.” Its equivalent in 
Marathi is inq- q ^^ , which, Molesworth tells us, means “ to 
establish one’s self freely and fully: to extend one’s power far 
and wide.” He gives, as an example of its use, the Mar4thi 
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proverb ^ ^ ig 

valent of our "Give Mm an inch and he’ll take an ell/’ In the 
passages, however, in which I have met with the expression, it 
seems to enaploy a dogged adherence to a ‘position in spite of pre- 
vious failure, and when there is little prospect of further success. 
Two passages in UpamiUbhavaprapancd Kathd pages 798 and 
907, seem to confirm this.— ^ | 

3rs?IW:” H 

I f^^TSt ?ft?l?rT^STS?T u There are 

two other instances of it on pages 656, 657 of the same, and it 
occurs three times in the Kydyamanjari, as follows. On page 
113: — ^ 

lr%% i \ 

On page 121:— I 

^f%Rr T%rra: u ^ ^?g^¥rTtrs^T%i% tn^jr^W i 55^ 

U On page 604:—“^ ^ ^ 

s??T3RTf^f^ tTT^jraTR^TTrM ^^T%5r H^fsT^-^rsRi^rsras^rer 

?r?wTf^i% u T%«r^ t # ^ 

tr»:?r5rftr ^ stjt: 11 There is one instance 

of it in KhandanaJehandakhddya ( page 31 ) also: — ig- 

Ti^sr^rR^r which is rendered by 

Prof. Gang&nS-tha Jh&: — “Nor will you escape from this predi- 
cament by taking the long step of assuming an infinity of 
different kinds of real existence.” Indian Thovight, page 17. 


.rv j>... 

tqTj^r2p;q[3?2r ^ ’Sftsr )i 

Leaving the sweet morsd he licks his hand ! It is found in 
Pafioapddikd, page 49, as follows: — “stg 

11 In Eaghu- 

n&tha’s list it appears as ^ We may coj:^|^re 



4>5 




The simile of a fath&r^s conforravn^ to [the ways o:Q Tiia little 
child. This is set forth as a model for the knower of Brahma, 
that, by a lowly and humble demeanour, he may attract 
the ignorant. It is thus explained in the LauhiJcanydya- 
sangraha : — 

i 

q^TT^TS^ g ^ g r: I ^f^S'STTTRtsftr SgT^?I?r?TTr?F3T55€ 

^ \ ^3T?rsrrg^” u In the 

larger work the following passage is quoted by way of illustra- 


tion:— I «rf^^g?iT^crr i ^g^nr- 

?rf^r u ^f^grr ^ \ 

^ ft H 

I 5r wsrsTT g^Nrarapa^g: ” ll The "elder” 

is VidyS-ranya, and the verses are Pancadadi Vil 286-288. 


fi^ar^RT 11 

Pid dcas ehovZd be answered, in the Pid dca language. 
This ny&ya is found on pages 214 and 410 of Sarvdrthasiddhi 
(on TattvamuMdkaldpa ii. 49 and iv. 13), in the first instance 
in conjunction with g^:”, with which it is clearly 

anonymous. See 


II 

The smile of a stout cudgel. Such a stick, hurled at a 
yelping cur, may at the same time strike and silence other dogs 
near it; and so the ny&ya seems to be used somewhat in the 
sense of “Killing two birds with one stone.” It is thus de- 
fined by Eaghun^tha: — < iq Br ^ [^ g n ^tF^T gc?r- 

i ^ismr 

ggf wwr *5 ®fw ijg: srepit^ sr^gn^rrarf^ 

‘i^PITaW%« 
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The simile is employed in this sense in Advaitctbrahma- 
siddhi, page 100: — ‘V 

f%1T4?Tr^ 1T% I ‘sisti: ^ 

It is akin to ar^rrvwmf^ratoi’^TFr, which see in First Handful. 


sr?ft«T^^ II 

The simile of a lamp. We have here another of the many 
lamp-illustrations. In Ma7idhhd§ya 1. 1. 49 ( vixt. 4 ) an adM- 
Jedra is said to be of three kinds, and in the first it is likened 
to a lamp in the following words: — ^STPSIwf^- 
?T«iT sr^: ^gsrssrfeg ^ tiFFnf^rsg^s^rfgr.” In 

the opening part of 2. 1. 1, where the question is asked gw- 

the parihhdsd, and not the adhikara, is 
likened to a lamp, in the same words as above. 

Ndges'a ( in vol. iii. page 8 of the Uddyoia ) quotes the 
following verse: — 

cO'r^nm i 

We find the same figure in Jaimini’s sfitra 11. 1. 60, which 
S'abara explains thus: — ‘-3 t^ ^^T^TRt sriScaRX+lr- 

STS^f^^r: In dealing with this 

adhikaraua Mhdhava substitutes the figure of a single dancer 
Ebmusing a number of speetatora See the in Third 

Handful. 


SRT^ ft il 

This ny&ya, which is quoted by Amarad&sa in his tikh oh 
t'eddntas'ikhdfnam, page 262, is apparently another form of 
bhe more concise which, as it occurs in the Ypga 

Action of S€m'i} 0 ddre'dnamngralM, is irbndered ^ Frof. Oowell 

P. 2. 7 
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“Express negation.” In a footnote (on page 250) lie explains it 
thus : — ^“Where the negation is prominent it is called prasajya- 
praiishedha; but where it is not prominent we have the pary- 
tiddsa negation. In the former, the negative is connected with 
the verb: in the latter, it is generally compounded with some 
other word; as, for example, (a) ‘Not a drum was heard, not a 
funeral note’, (b) ‘Un watched the garden bough shall sway’. 
The former corresponds to the logicians’ aiyantdbhdvco, the 
latter to anyonydbhdva or bheda". 

In the VSiCaspatyam the ny&ya is quoted under 
as follows: — “jRTsq* ST?II% J gT g T P«J(¥ T I ? I 

‘sRr% i ^ 

^ srsrr ^ u” 

According to this, then, the meaning of the nydya is “that 
which has been applied or asserted is subsequently withdrawn 
or denied.” 

Both the forms of negation are contained in Mahdbkdsya 
1. 4. 50 &C,, in Vdhyapadiya ii. 86, and in Sures'vara’s large 
v&,rtika 3. 9. 73. Verses defining the two are quoted on page 
214 (Chap, vii.) of the Sdhiiyadarpana, and renderings will be 
found on page 254 of Mr. Pramadad^’s translation. Compare 
Molesworth’s definitions of the terms. 


The principle that whatever has no reavM of its own, but is 
mentioned in connection with something else which has such 
a result, is subordinate to the latter. This is Dr. Thibaut’s 
rendering of the nyaya as it occurs in BrahmasMrabhdshya 
2.1. 14 (page 443), and he explains it thus in a footnote — 
“A Mima-msa principle. A sacrificial act, for instance, is in- 
dependent when a special result is assigned to it by the sacred 
texts; an act which is enjoined without such a specification is 
merely auxihary to another act.” The source of the ny&ya is 
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S'abara 4. 4. 19, and M8,dhava applies it in Ify&yamdldvis- 
tara 4. 3. 16 ( siitra 37 ). I have met with it also in Nyd/ya- 
vdrtikatdtparyaWcd, page 178, line 2; and in Vivarana- 
pravneymangraha, page 117, line 11; and page 147, line 9 
from bottom. 


The simile of the capture of a crane. Eaghundfcha explains 
it thus:— A man wishing to secure a crane puts butter on its 
head, which, when melted by the sun, goes into its eyes and 
blinds it, so that he can then take hold of it ! He clearly took 
this explanation from the Tattvadipana, a commentary on the 
Panoapddihdvivarana (itself a commentary), and I subjoin a 
portion of each. Vivarana, page 283, line 4: — 

g5r ^5^ ^ ’* On this the Dtp(ma, 

page 779, bottom line: — ^ I I 

5r^tTti?T^ I ^ c i iii^ unTg gf ^ qT cTPTra^ I rTFWa 

^Rsr&qlsf^ 5^.” Then follows his application of the 
ny^ya. Both writers evidently regard it as an illustration of 
something ridiculous; and to me it recalls the nursery tradition 
that the way to catch a sparrow is to put salt on its tail! 
Baghun&tha, however, classes it with ny&yas deprecating a 
roundabout way of doing a thing. Amongst these he gives the 
where a man whilst looking for a stick with 
which to kill a snake, comes upon an axe ; but instead of 
using that against the enemy, he goes out to cut a stick with it. 

In VivaranapraTneyasa'n^raha, page 262, line 9, we 
again find the 



The illustration of whispering in the ear of a deaf man. A 
good example is found in Upamitihhavaprapancd Kathd, page 
1062;— 

3!^ ?TT II 

Compare the following from Nydyamanjari, page 460: 

‘‘gtgrac%«r 

Also the expression in Naisharmya^ 

siddlhi IV, 21, For similes of a lilce hind^ see 




The simile of a ZaTtvp in a vessel with vnany holes. Raghu* 
explains it as foll ows:---»:g^y^ 

^ i ^ wr^: ?r^- 

S2l^^»cRI^‘^TSTOmT^ ^ ^ | 

3Tl5rW5»TI^5I^nT# SfW ^ 

u The above is verse 4 of S'ankara’s poem to 
the exposition of which SuresVara devotes 37 verses in his 
Mdnasolldsa. 


II 

The illustration oithe lowering of one part of a load Tand 

m ^ng one's burden]. This is found under Tantravdrtika 
1. 3,^22 (page 2 22 

^RTl^.” Prof. 

Gang&natha JhS renders the passage thim:—«When a certein 
conclusion to the contrary has been Jaid out in an exceptionally 
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strong manner, if one proceeds to immediately point oat the 
true theory, it involves a very hard work; and hence with a 
view to lighten this burden, the present shtra proceeds only to 
weaken the contrary view by throwing it open to doubt.” 


Jayanta Bhatta reproduced this on page 419 of the Nydya- 
manjaH as follows:— 

a 





tl 


The illustration of the three Asuras, Bhinia, Bhdaa,and 
Bridha. See this explained rxnder . 



The simile of the bird Bh'dHnga. It is supposed to say 
s&haaain” “don’t do anything desperate”, and then does 
desperate deeds itself ! The purport of the nyaya would 
therefore seems to be, “Practise what you preach”. There are 
two references to this bird in Sabhdparva. The first is in 
XLI. 18 (Bombay edition); — “w JTr«riJTlf^ ?En% 
srrRTT^ I JT^f^ ll This is explained by 


STl^ 


the second passage (XLV. 27-32.): — “etsj w % 

%Tqgr: i vTtett qrar: ii li ttt 

If u m ft ?(ft»s¥r i 

ii u ^ l 

gr gs;^B i<ar qi^ g qrq: arwq# u ii 

5fiuneRiqr«ra( i ft qT wf T S% ^arerar ii ii In 

the Calcutta edition of 1834, the chapters are XL and xliii res- 
pectively. RaghunS-tha’s remark on the simile is as follows: — 
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^ff^r^qTWtUsr; i ’qrsrfi' stt htw ^r^rar gsr: 

^4s^ T?gfg^ TTTH^s# f^^r% srf^*!: «” following 

interesting example of the application of this ny^ya ( though 
the bird is not mentioned by name ) I am indebted to my 
friend Mr. C. BL Tawney, C. I. E. It is found on pages 138-9 
of the Paris’ iata'parvana : — % 5IT«I j 

R 5R ti II ^sir ir^: ^JTTS^friSrft 

II ^ 


^^n%gr: I =3raRJ ^ ii 

an^n^ ?tr i anwi ^ »pltSR 

H II 5RT *5 ^5rsmsrRrRr??t5^ i 

II 11 Trr 5f : ^ 

!5nii% 555^ 11 11 Itr ttf RRT55rT??ri5rJT% 

*5 I ^raflsg^'T ^ 5 ^ 5f R u II T%RT wrgi^- 

^ I 3Trerii:?i«iRfTtrTr:’’ 11 u 

An interesting con vets ition on the inconsistency of not practis- 
ing what one preaches ( though not in connection with this 
ny%a ) is found also in the Bhdgavat Purdna X. 33. 27-40. 



I 


The simile of the reflections of a madman. The story con- 
nected with this is told in the following passage of Atmatattva- 
mveha, page 64 :— ^ j 5RT% 

^ ^ qrRTRT^^^Rai* I 3TW 3Tts?f 

^ ^ I ^ 4:4>1 A»| I ^RT^ | ^ f|rcfi?T. 

^RT ^^SP^lSamTRR: I ^ ^WJ^riTon^WR: | ^ 

II 


* JP^ancaimitm^Y^ 41 flndi&che Spruoli© 1221 ), 
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The supposition that the light of a gem is itself the gem. 
This follows Mr. A. E. Gough’s explanation of a slightly 
varied form of the ny^ya which is found in the Bauddha 
section of Sarvadars'anasangraha. He adds that, in this case, 
"we may yet handle the gem, because it underlies the light, 
while, if we were to take nacre for silver, we could not lay 
hold of any silver." The correctness of this view is established 
by an important passage at the beginning of 'Fancadas'i IX, 
which treats of as a means of arriving at a right know- 
ledge of Brahman. Such meditation, being directed towards 
Brahman with qualities, is of course erroneous, inasmuch as 
that Impersonality has no qualities; but it nevertheless leads to 
the underlying nirguna Brahman, just as the mistaken notion 
regarding the sparkle of the gem leads to the discovery of the 
gem itself. This is styled error which has a 

corresponding reality underlying it. To mistake the distant 
shining of a lamp through the keyhole of a door for a gem, is 
an illustration of error entirely devoid of an 

underlying reality. The passage is as follows: — 

J ^«aTr^T!Trf^^sf^ srrar ii « ^r- 

gSSnPTT I SHTT 

H ^ (t ^ srvrr^^f ^ i srwJit i^«ajT 

H « H ST i smFit 

535*%%^ jrfSnfut: II u i** Pi*! i 1 

I 4TT^5rvrTJTf&rerTf^t 11 ^ 11 commentator, 

RItmakxishna, ascribes verses 2-5 to a vdrtiha’, whilst Citsukha 
Mnni, in his comment on verse 2 which is quoted in the 
TfydyamahaTa'nda ( page 148 ), names Dharmakirti as its 
author. This is not improbable; for Dharmakirti is known to 
have composed vdrtikas on the works of Dign^a, a famous 
Buddhist writer of the sixth century (See Mr. K. B. Phthak’s 
paper "On the authorship of the Hyayabindu ). In Nydya- 
manjccfi, pages 24 (line 1)» 33 (line 4 from, bottom), and 158 
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( line 10 ), the ny%a is found as Then on 

page 308 ( line 9 from bottom ) there is the following passage 
which corresponds with the extract from Panncadas'i, namely: — . 

m i^cnTfSrsRi^Rf 

3Tq^T5T: i srsr g 

jqrfe grw 5 qTq > fT ^qq^4f T iiri #T3TW?m^ 

qq g faw : li The ny%a occurs again on page 317. 

Other references to it are 8'dliTcd, page 22, line 4; Nydya- 
handali, page 180; At‘'naiattvamveka, page 45 ; and Tdrkika- 
rdksd, page 16. 



The illustration afforded by the sale of gems. It is intended 
to teach that, in disposing of piecious stones, one who under- 
stands their value will derive greater advantage than one who 
is without that knowledge. This would undoubtedly be the 
case if the seller were a S'abara and the buyer a dealer in 
gems ! The illustration is S'ankara’s, and is used by him in 
his exposition of Chhdndogya 1. 1. 10, which sets forth the 
value of an intelligent use of the syllable Om. The passage 
is as follows: — ?rar 5T I sn^rr 5 

^nq?rr An objector 

here urges that the result of an action does not depend upon 
the intelligence of the performer of it, but on the due perfor- 
ance of the act itself, and he supports his view with the follow- 
illustration 

The Siddhantin disallows this, and gives another 
iltustr^ on : “gg f|- qqjqprri%?Tf9rfir5E^ 

* ^nsmr^ ilr^rr^ 

The nyaya is quoted, in a slightly different form, by 
Anandagiri in his comment on Brahmasdtrabhdsya 8 . 3. 42 ; 
and.agam, by AmaMnanda, in the same connection, in company 
with the drug-illustration. 
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Mistaking bamboos for snakes on the part of those whose 
&yeshave been smeared with the fat of frogs. This curiotis 
illustration, taken from S'lokavdrtika, page 520, is found in the 
following passage of Tdtparyatikd, page 314:— 

fsTWig: i cT^g^ntoT ?T®i;^gT?CT^TaiTTrT% wlriifTrenTt SSHRsW: I 
#?TrftT cIT^^lfe ^ %% ?FTTT#ir 

The S'lokavdrtika passage containing the ny&ya forms the 
second quotation in the following excerpt from Sarvdrthasiddhi 
on Tattvamvihtdhaldpa ii. 64: — 'aRT 

fi *•- —1, 1 , '*\- -T^ ir- , -7^- r\ -¥■ - III Ill Ill I - . ■'*> ■ - . . ■ 1 M il - I I - - m ? rv .... cv ^ rv /s. 

^OTcTT SfST’qtf’TT 

the ny&ya is to be found in Parimala, page 43, line 9. 


iTTc^^^T^* U 


The simile drawn from fish. It is used to illustrate the 
oppresmon of the weak by the strong. In Raghunlithavarman’s 
list, it follows the a’^.d he explains it thus: — 

1 sRRf^ I ^r- 

g%?T 11 ITR^^Tf^TT^RTR: • spf snPT^^i^4W^il**»i“ 

i ‘■idN- 

5nsr i 5ft?F wic^r^rpr^^- 

u 5£r?iIT STSRST TT^STT SRF®! 

«rpn^.»’ll The verse quoted here is 

P. 2. 8 



Togavdsistha 5. 37. 7. There is a good example of the usage of 
this riyS.ya in Kdma'iidaihiya-Nitisd'ra. ii. 40 which reads 
thus- — !SPTcfr I ^rwlr 'T^'^ 3?T5^ 

5?n?r; arg^” n My friend Mr. Tawney has given me a reference 
to the commentary on i. 13 of the same work, and also to 
Kathdaaritadgara cii, 63 which I here subjoin together with 
his translation ( vol. ii, page 390); — 


s r aWf T I ll “ There is no 

race in the world without a king; I do believe the gods 
introduced the magical name among men in their alarm, 
fearing that otherwise the strong would devour the weak, as 
great fishes eat the little.” Kullfika gives “51% 
as a various reading in the second line of Mamu, vii. 20, and 
adds “gnr ^ 

For this, also, I am indebted to Mr. Tawney. 




One who has been seized in order to he jpwt to death, 
[gladly] agrees to the arryputation of a limb [as an alternative]. 
The nearest approach to this nyS.ya of Raghunfltha's is found 
in the following verse of Bodh%carydvatdra (iv. 72 ): — 


“ WRofiNr: ^ i 


Ou the former part of this, the commentator says:— 

^ g'satllr st 
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^ ^ ir%t }} 


The bee that knows the excellence of the perfubme of jasmine 
cares not for darbha grass. This is found in the following 
passage of Upamitibhavaprapanca Katha, page 1031 : — 


9srT»m#sf^ u 

=1% i 

?T5Ei*=*rg n 

5r 'gr?^ arg^ \ 

5Rnras^s^ori%^ 5r ?3 fi% in%:” u 



I) 


The simile of a grain of soot in a heap of spotted beam. 
Perhaps akin to a needle in a haystack. It seems to have 
originated in that very ancient drama the Mricchakatika where 
it is found ( on page 40 ) in the following Prakrit passage*. — 
H 3Pis!gw% imrgsT^rgf^ 

?T#5f^T fRisrflr ^ ^T^isT 11 C=^ 

In vol. ix of the Harvard Oriental Series, Dr. A. W. Eyder ( in 
imitation of the ) renders it thus: — ^“But mashter, its 
pitch dark and it’s like hunting for a grain of soot in a pile 
of shpotted beans. Now you shee VasantasenS and now 

you don’t.” 


The nyaya is quoted in TJdayana’s KiranoAjaU, page 79 : 
“gr ^ and again on 

pages 208 and 451 of Venkatanatha’s Sarvarthasiddki, the 

latter being as follows : — gwr ^ 

gr.” 
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sreftHRT ?r w 

If Mithdla should he in fUx/mes nothing of mine would he 
burnt up. This is the second line of a verse in 8'dntiparva, 
chapter 178, the first line being “srfF^ ^ STTT^ 

It is ’^sed to indicate the freedom from anxiety of one 
who has nothing to lose ; like Juvenal’s “Oantabit vacuus coram 
latrone viator." S'ankara quotes the phrase in his exposition 
of the words “q- 8^1^ l” Briha/da/ranyakopanishad 

1- 4. 16 : — f ^ sjfi^ I I «r«nrf^- 

ST ^ { 

iil^reiRTT gr ” tl I* appears also 

in the following verse of the KhandanaMia'p/iahhddya, page 
278:— 

“?rsnff ftrteRrat i 



U 


Enquiring as to a suitable date for the shaving of ones 
head when one hots already performed that ceremony ! It 
occTxrs in the following passage of the Wydyaman^ari, page 


171 : — eRTOFia* grflr3RT^loi[ WT 

ft5T?grat?%^r»rat«r«t ^ 

sri^l^^'TWiy'd^d^rw# gr” u This saying was explained 
to me by my learned friend the Principal of the Government 
Sanskrit College at Benares. It is similar to two given by 
EaghunS,thavarman, namely, ^ ^ and % 

f^^rrnraFSR %q%.” See also iggrs IlliCT iii the 

Third Handful. 
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The simile of [ molten ] copper poured into a movZd [and. 
assuming its shape ]. Eaghun&thavarman expounds it thus: — 

\ I ‘?j5Tf^TB w gr# grf^w ^ i 

g%¥r 52P5[% sr^^n%’”. This verse is S'ankar- 
Sc^rya’s Upadea' asdharsri xiv. 3, on which R&matirtha com- 
ments as follows : — ^g srf^' .tfT I 
gi#3|5rarT i5rg%5T ^*Tgf%gsTT 

^TTT^^wwssgrmgrxT^gT «ngRr u 

I may add that the ny§.ya which immediately follows this 
in Raghuni,tha’a list, namely gy ^eb sg ggiAqR ', is based on the 
very next verse of the JJpades'asdhasri [“sq'^^r c(t grsn 
&c.”], and his explanatory remarks are taken verbatiTn from 
R§,matlrtha’s comment. The ny&ya we are now examining ap- 
pears also in Brdhmaailtrabhdshya 1. 1. 12 in the expres- 
sion 1 ’ > ^.nd in Taittiriyavdrtika 

(p, 94): — Jj5Tgn fggrerag: » 



Loohing for the production of germs when the seed hus beffni 
eaten by a mouse! This seems to belong to the same category 
as the ^Tgg^ggtr^sgrr. It occurs in the Bauddha chapter of 
Sarvada/rs'anaaangraha ( page 14 of Jiv^inanda’s edu. ). The 
whole passage is too long for quotation, but the ny&ya-por- 
tion is as follows:— ^t^^tvSTRIT 
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Even a [ cowardly ] crow can assume the hearing of an 
eagle, when it comes upon a dectd liza/rd, ! This is the first 
line of Bodhicarydvatdra vii. 72, the second being 

How true to nature this is ! 


He who oatcses a thing to he done hy another is himself the 
veal doer of it, “Facit per alium facit per se”. This nya,ya 
is of common occurrence. There is a good instance of it in 
Anandagiri’s comment on BrahmasMrahhdshya 1. 2. 11. Ex- 
plaining Mwndaka Upanishad 3. 1. 1, S'anfcara says: — 

%snf^ i I 

which Anandagiri remarks: — “<T Wg rr l r % \ 5p s r H^4R [ ST^ipTt 
U See also TdtparyatiJed, page 187, line 1. 


Anything that has been made is non-eternal. In other 
words, that which has a beginning has also an end; except of 
course, the NaiySyika’s which has a beginning but no 

end ! The ny&ya is found in the Hydyahindu, page 108, and 
its converse, on page 116. The following are 

additional examples of its use. Vivaranaprameyosangraha, 
page 240, line 3 1 ^ l:i^^RmiPl<<4 - 

II Hydyavdrtikatdtparyafikd, page 187 
line 8 from bottom: — 



63 




5^r^wi%?fr ST I sr5iB?r^ grs^r^Trf^^r spir ^?r^3T ^ts? 

w'^^5|^r37«^5rf^H%rRFs?ri^^^ 

«I<t’?RTSI'SRgrgr^Ic^” II Part of this latter passage is quoted in 
O^tsUikM i. 23 ( Pandit, vol. V. page 27 ). 


^3[%r I# 3^ sTTf ?^^sira^u 

By what means can a donhey overtake [so as to bring back] 
that which has been carried off long before by [one mounted on] 
a horse ? This phrase, borrowed from Taniravdrtika ( page 
730), is introduced into the Nydyamanjart (page 262) in the 
course of a discussion on the relative value and authority of 
S'ruti and Smrifi, in the following verse : — 

“^fesnn^TO^ ^ STT I 

^anrst^: srr^ %sftqT^ u 

According to Kum§,rila, a man who has accepted the teach- 
ing of s'ruti will not allow it to be upset by a coatradich^ry 
smiiti, and vice versd. This is expressed, as follows, in two 
passages of Tantravdrtika 1. 3. 3. (as pointed out by the editor 
of Nydyamanjari .): — ^ ^[rcpjrf^cTSRT^rw 
a f ^qe i l r u i *5rTg?n% ^ 

H 5T'3r ’nr^: i 

^ art^s sngrrt^” ll Page 92. Again on page 
94:—“^ ^ ^ srsTJWs^grr 

f% H ’T qanR^^reronf^ ^^roarilnii^^r i i:^wt- 
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(I 

This ny&ya is found in Raghunatha’s larger work, the 
LcmkiJcomydyaratn&kar (India Office MS. 582, page 185 a), 
and on page 6 o£ S'ikhdmaniUkd. Prof- Cowell, however, 
quoted and explained it in a footnote to his translation of 
Haridasa’s comment on KusunidTija/li v. 4. I quote a portion 
of the comment to elucidate the note. “You may not say 
that ‘the volition of the conscious agent is the cause in effort 
only, not in all action generally,’ because even though a 
particular kind of volition may be the cause in, the case of 
effort, this does not preclude volition generally; otherwise, 
because a particular seed is the cause of a particular shoot, it 
wouM follow that seeds in general [_i. e. the class, seed] could 
not be the causes of shoots in general.” The following is the 
footnote. “This argument depends on two principles,-(a. The 
same relation of ccmse and effect which exiMa between parti- 
oviXars, eodsta Uhewiae between their respective classes, 

and 6 . the general causes only produce 
their eff&sts when conjoined with the particular causes, 

^ tmnrflr’. Thus Archbishop Whately 
has made a book on Logic, — man can therefore make logical 
books ; only in each particular case we require the concurrents, 
education, leisure &c.” 


it 

Asia the Yaksha so shovld he "Gie offering. This is included 
in Raghun&tha’s list, but without any definition of its meaning. 
It is embedded, however, in the philosophical part of hie 





treatise, as follows: — 

?Ts^s^ «itc^ ^sg^gus-^ir ^rT^i% ^ p titJch 

15# % ?EI JTR'HFr u 

I have found the nyS,ya in use in the following works of 
ViiCaspatimis'ra's and of Jayanta Bhatta. In the ITyAyavartika- 
t&tparyaUhdf page 115: — srRf^rar ^- 

niaU4i. 1. 15 (page 723): — 


^rSETStl^^ifl ^flsr^fd" 5a%?T^IcnJL” 11 The two which follow 
are from the Nydyamanjari. Page 54s : — 

“arsTTwar i 

sn37t^!%^ I 

5f sfro gus^u r ^rsffif 5n^:” 11 


On page 637: — 

|g;” I 

It occurs also in S'ridhara’s Nydyakcmdalt, page 144, line 13, 
and, finally, in the vritti on Tattm>muJetdTealdpa ii. 49, where 
it is immediately followed by “f^i?trgFff 

«rp5riW.” The general sense of the ny&ya would seem to be 
that of “ tit-for-tat,” “ a Roland for an Oliver.” 


P. 2. 9 
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Oonveyi'ng the Tnect'mi'ng dctuaHy expressed [ and therefore 
neediQg nothing to supplement it J. Kumarila puts it thus in 
Tantravdriika 3. 5. 19 f^r^: 1 ^ 

II Compare, too, the latter part of S'abara 


on 2, 8. 2. It occurs twice in BMmati. On 4. 1. 4 ( page 7 10) 
we read : — “?ran?r^ ^rsuTTwicJTSi^g' 

Again on 4. 3. 4 ( page 742 ) as follows- — “q- 

gTWg=BR T% qrgl%^q 


q ^q i ssq 11 Anandagiri, too, quotes the nyS.ya in 

his comment on 4. 3. 4. He says: — ^“erqiqg^W 

l sqtqra 

l iqT g it^qrf f sggggr vrqafi ?I%%” ll It is found also in 

the philosophical portion of ZauMkmiydyasangraha ( I. O. 
MS. 1031, page 45 6.): — g f^rarrqJTt'qqreqiq 

wi i q i ^ggigi^q^q I q 'q ?R^irq^Tcgrqiqi^ q=^sife q^T- 

II See, too, N’S.ges'a’s Uddyota, vol. i. p. 574. 


The illustration of the hmg’s son [who was brought up] as a 
hunter. The story is that a young prince, abandoned by his 
parents at his birth, was adopted by a hunter and brought up 
as his own son. The boy remained in ignorance of his real 
origin until he was discovered by a kindly person and restored 
to his rightful position. S^ankarUcSirya seems to have been the 
first to utilize the tale, and he gives it as follows in his bhfisya 
on BrihaddranyaJeopani§ad 2. 1. 20; — 



“srar 'gr \ ?Fsrs^ wi^- 

PTTW ^ srr«r^ ^f^cr; i ?risg^ 

^^s^n%5rs?i«fi fTsn^'ii^ ^RrsrrfgqCTif- 

I '!T^ gsT: qra^rsnflpsfNraf 

arsTSTS^ 5^r tr^T% sr s# sn^rs^cq- ^riw: sw; 

Tflrs^^r*^ 



Sures'vara refers to this several times in his large V&rtika. 
3n page 71 we read:— gTT ^ m? a rrr % gr; l ^- 
=1^: sarm^ffl^ Then, on pages 970-2, he 

ievotes ten verses to the nyaya, and returns to it once more 
m page 1845. 

The author of the Siddhdnialed a (on. page 20 ) cites it as 
jhe r yg grgg'?* ’ and it is reproduced, in a 

slightly different form, in the comments of Aniruddha and 
Ved4ntin Mah§.deo on Sdnkhyaaii/tra iv. 1. See also Shdinati 
1. 4. 22. Raghunathavarman links with the above the 
??n^ which tells of a lion’s cub being brought up as a ram ; 
but I have not yet met with it elsewhere. 


^^r35csr%^5^j u 


The simile of the manner of entering a royal city. It is 
found in both of Baghun&thavarman’s treatises, but the following 
explanation of it is taken from the Ydcaspatyam : — 

^n|cr?nTr mi 

gciiiqSiqT <5^ m srf^:” u 

Eaghunatha points out that we do not grasp the meaning of a 
long sentence as a whole, but that the sense of each word 
enters the mind singly, on the principle of 

^f«iT ST 
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I have met with the ny§<ya in Ni-ges'a Bhatta's comment on 
Eaiyata. In Mahdbhdstja 1. 1. 68 (under vartika 1 ) we read 

m 5# ^Tr% i 

jrer i ?jt 5# %?rerr- 

fffTC ?n^»Tf^WTg*=TOrr^rf^’’ » Eaiyata remarks on this:— 

?T«IS3raTftT^^:”5and on these words 
N^es'a says aTi^J^'TTT STITr 

JEW: I ^r^;” n 

The passages here quoted will be found on pages 389 and 390 
of vol. i. of the edition of MahdbMsya with the PracfApa and 
TTddyota, published at the Niruayasagar Press in 1908. 

This is the second line of a verse on page 372 of the Tantra- 
vdrtiJca. To make it intelligible I quote a portion of the con- 
text as interpreted by Professor Ganganatha Jha ha his trans- 
lation (page 511, last line): — ^“It has been urged above that, 
if the Apii/rva inhere in the Soul, then it becomes only an end 
in itself desirable by men. But this does not affect our position; 
because one thing becomes subservient to another only when its 
sole use lies in the serving of some purpose of this latter, and 
not merely when it rests in this ; for instance, though the Red 
Dye ie carried by the camel ( and as such rests upon its back',), 
yet it serves the pxvrposes of the king ( for whom it is carried).” 

mrW?: ii 

The drcuLation within the body of poison which has 
entered the blood. Used as a warning against the beginnings of 
evil in however small a degree. The figure is found in 
Bodhicarydvatdra vii. 69 i — 
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‘ 5 r g r <li% w i 

ar^PT^” H 


The commentary runs thus :- 


^igoST: I ^?q-«rT ^^fisR-sjcgri^; i 

ft ^ g qr^ p tsft ?fr^ I Hwr^cprrarlNnrfH- 

tUSar^ iprlraj-” Compare “The beginning of strife is as 
when one letteth out water ; therefore leave off contention be- 
fore there be quarrelling.” 


^^=fr f % H ^ rg gq F r t (i 


The illustration of wood thrown into the aalt-lahe [or mine] 
Rumd, The Medini kos'a explains Rumfi. as “ft%S5SWorT^”j 
and it is said to be situated near Ajmere, The tradition is that 
anything thrown in there becomes saline itself. The earliest 
mention o4 Rum&, with which I am acquainted, is in the 
following verse of TaniravdrtiJea (page 132): — 

gT 5 iT g r % 


Kum&rila seems here to regard Kum& as the region in which 
the salt mines are situated, rather than as the mine itself; and 
this may give some ground for the footnote by the editor of the 
Medini, ( Calcutta, 1869 ) where he defines as 

“ ^ translation of the above verse, 

Prof. GangSiUatha JhS. omits Rum& altogether. He says: — 
“Just as in the case of salt mines, and in that of Meru the land 
of bright gold, whatever is produced in them, becomes salt and 
gold (respectively), — so also in the case of the inner satisfaction 
of one who knows the Veda (which imparts Vedie authority 
to all that it touches).” 
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We have an example of the nyaya in V^easpati Misra’s 
comment on Togm^trahhdsya iv. 14. The shtra is 

on which he says I cRTsni 

?T^JOTf|w?ii=nrf qf^oinrT 

^f^irsRSTilT ^ SI^T Yenkatani-tha uses the illus* 

tration in Tattvamuhtdlealdpa v. 28, and in his vxitti thereon, 
as follows: — 


cWT srip^r 

an?nsf^ ^ ^ 53- 3 

^.” III on ii- 1 oftihe 

same, the author says: — ^ I ^ 

spI^F^rnr:” H 





PopvZar usage overpowers etymological meaning. There is 
a capital illustraion of this in the Vivaranapr ameyasangraha 
3 (pages 134,136) where BMara,yana’s first sfitra is under 
discnssion: — I 
(^»gn i t^g [ ig^ !n 1 sRft 

sprflr «r i5[«b>^T5jf STRS^ 

^^^RcTTf^flr »i tr^^cfl iw wn^rerraisnErtrgc i 

^ gf: gmr ^ggnt grrarfir 

^iRraggBn# ^ f | g 4t*wq^ ;Rr‘h% sgrpr: srri^ » 3 f%- 

^rai^ I 5«Cl sr 5 ^:” II The following verse is quoted in the 
Nydyapradipa, a commentary on Tarhahhd$d, page 5: — 


“^ps’^n^rar 1 ^qgftgiT 5 ^grlr srrgrrnr 

gftglWI^:’* 11 The editor cites a very modern author who as- 
cribes the verse to Kum&rila, See also PancapadAhdvivarana 
pp. 132-3; Veddmktkalpataru, p. 207; and Anandagiri on 
Brahma»dtralM^ya, 1. 3. 42. 



II 


ti 


The illustration o£ the sketch of the Bos Oavaeus (GayS,!) 
EaghunathavarmS, explains and applies it as follows: — 

^nraRT ^ gr^ft T%f^r ^ 

qrarr \ 3^qr ^?qiri%^^; ^^‘ q; gK q q! ^TnT#s?T g TTT v r *i 

^snsft^ I 5WT^Tq%$nncfTT5r ^rrar ia<;ig^^ T %T Tqr? ^ i ^ . ” It is found 
on page 457 of Vdcaspatimis'ra’s Tatparyafikd, and again on 
page 363 of V eddntakalpatarupaTimala. The latter passage 


reads thus: 

JTiqrrqi 

ffir vnq:” u 





A _ ■■ 

«#!r 


A third example is found in the following extract from 
Kaiyata on Mahdhhdsya 1. 1. 46:' — “sr q^5 ri )l%Mg rg rtq^$H 

T % q[ % grgTTrq q ^.” See also S'ribh&sya. 

page 322, and page 77 of Dr. Thibaut’s translation- 




[The existence, or nature, of] an object is established by 
means of some distinguishing characteristic, and by a 
recognized form of proof [ such as sense-perception, scripture 
&c.]. “qrsin 3Ts^qxgnf^«joT5T sncEr^wm^si ^ h Or, 

just as the wonders of creation establish the “eternal power 
and Godhead” of the invisible Deity, to which Scripture also 
bears testimony. 


Eaghun§.thavarin& quotes the ny^ya in the following passag< 
on page 28 of the Benares edition of his work: — “i ^qua i gS T 
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5ni^?rr i ^^rri^swroi >5 

^ ^? 5 T 5 T?#T ^^oisraTTonvsTT w?5ra%ftT% s=?n^^a?c# ^PSW^.” 
Commenting on the opening verse of the YeddniapariUha^d, 
the author of the 8\hMmani says: — 3irfai ^SgroisPHToiTOlt?! 
cl^WTfet:: ^ STT^STfri^: %5r cri^SWMT^TT^ 

^STTOTcgrr??:.” Amaradasa’s tik& on this begins as 
follows :--‘%^5mTOTT3STT s=3iT?rHTfk5ErT?5T^^ 5ri^%-” 


^5(^3: n 


A plough is existence. That is, it is a means of existence ; 
:ause and effect being here identified as in The nylrya 

is found in Sures'vara’s Sambandhavdrtika, page 9, as fol- 
lows: — I 
gfr^ sipsrr.” On which Anandagiri remarks: — 

W'st^ sr^fHt ssis^ri^ We may 

compare with this the phrase “The plough supports the bullocks,”' 
which occurs in BTahmasAtrahhdshya 3. 2. 4: — “ararf JT^- 

st g srstsst^ »rgrr^- 


^^iTmrTfF?nRrt li 

The simile of the measuring out [or distribution] of beans 
'ty the daughter-in-loAJo. I am much indebted to Mr. Govind 
Dds, Honorary Magistrate of Benares, for giving me what 
seems to be the real meaning of this hitherto-puzzling nyfiya. 
He believes it to be the adaptation of a Maithila proverb with 
vhich the following story is connected. “A very miserly old 
Brahman used to have a fistful of grain given daily by his wife 
bo every beggar who canoe to the door. OChe old man having 



73 


married his son, the idea struck him that if he got his daughter- 
in-law to do the distribution instead of his old and ugly wife, 
the smaller fist would measure out a smaller quantity of grain ! 
But, unluckily for him, the girl was very beautiful, so even 
persons who were not in need began to drop in, disguised as 
beggars, in order to admire her ! The result was that, while 
each measure was less, the total amount given away was very 
much more.” 


CC, 


It occurs in the AtmaiatfvaviveTcat page 87, line 1 2, as follows:- 

” >• 





U 


The maxim of the destroyer and its 'prey. Used of two 
things which cannot exist together. It occurs in Taitti/riya-^ 
vdrtika 2. 1. 66 ( page 58 ): — “ T% I 

Ahandagiri explains it 
thus: — mu'- 


ST^lRSF H 

S®e also Pras'astap&da’s Fa-is'e- 
shikahhdshya, pages 112, 113; and the latter part of CitsukM 
iv. 4. (Bandit vi. 390 ). Compare the of JVat?- 


harmyasiddhi i, 55 


and iii. 86 


II 

The illustration of a lion in a forest. Used of things which 
mutually aid or protect each other. This, and the 
which is of similar import, occur together in the following 

P. 2. 10 
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passage 


of the Veddntahalpatarupoir'mialob (page 100): — 

II Similarly, the lake shelters the alligator, and the 
alligator protects the lake. There is another reference to the 
0^ page 627 of the same work : — 

^ n 

II The source of the ny^ya is doubtless Udyogaparva 
xxxvii. 46, for the reference to which I am indebted to Professor 
Dr. R. Pischel. The verse is as follows : — 


5r 

Compare also verse 64 of the same. 


«r ^TT^5r^ 





II 


The maxim of the discussion of matters with a view to 
obtaining a hushand [ for one’s daughter ]. It is thus explain- 
ed by Raghunathavarman : — 

?TsiT ?rflr : ^s qT g% 

II I have met with the expression twice in the Panca^ 
pddihd ) pages 72, 73 ), in a description of the erroneous views 
of common people ( such as the Lauk&yatikas &o. ) in regard to 
the dtman. The passages are as follows: — 

IIT'^ II Again:— 

i si =g^Ti:r- 

%niq«rfd>i ^TEiT?! I g’srra' gsm^^n: i 

I 41 


It needs a more intimate acquaintance with g;nfin^r than we 
Westerns possess in order to grasp the full significance of the 
ny^ya, and I must confess to acertain amount of haziness as to 
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its exact sense in the passages here cited. In a later part of 
his treatise Eaghun§,tha gives us the maxim i 

appended to which is the remark 

The way in which he applies the latter 
will be apparent from the following excerpt from the philoso- 
phical portion of his work: — ^f^^Tl^^ts0r5RTRftr- 

"gr iraRcit ^q^i:sgg!rr!TTT%TT ^?# f 
sFrgrdi gnrf^cr” U Compare Kumi,rila’s ‘%sgriW^onsi]TRi^5^gnprng'- 
I vradT ata u Tantravdrtika, 

page 169-70. Prof. GanganS.th JhS, points out that if the 
would-be bridegroom was really of the same gotra, it would 
make the marriage impossible ! 


Retaining possession of a cow after it has been sold to 
some ooie else. This illegality is dealt with by N&rada and 
Y^jnavalkya in the ’ ; “The non-delivery 

of a sold chattel.” In chapter viii. 1, the former defines it 
thus : — 

‘‘f^€lRT ’I'tRT I 

The latter lays down the law on the subject in chapter ii. 
254-58. Udayana’s application of the above in Atmatattvamveha, 
page 58, is as follows • — 

“?r^i?i?isT i^dTargi’3: ?r m srictw^fH^ i d^ijrflnfnR- 

TT3WJ.1 5r%¥n%§E3nit^^T?fRrsfq 

The drift of this is not very clear. 
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The illustration o£ the shahirig of a tree. A man is supposed 
to he up a tree whilst others are standing below it. One of the 
latter points to a particular branch which he wishes to be 
shaken, and the othera point out other branches for the same 
purpose ; so the man shakes the whole tree at once and thus 
satisfies every body by the one effort ' Raghunatha applies this 
in the following way: — ^cnf^ 

?icg[T ^^5p?T5r5r%- 

f^^#q-;p2rPT: || In his 

larger work, Raghunatha says that the simile is also found as 

this form I have met with it in Mahd- 
hhdsya, vol i. page 23 ( bottom ), jr'graiS!g[^T^%; 5r=5Rr%.” 

Also in 6. 1. 1. ( vfiprt. 13 ). 


Bunni'ng away throwgh fear of a scorpion, he falls into the 
jaws of a poisonous snake I Avoiding Scylla, he falls into 
Charybdis ! The nyaya occurs in the following passage of the 
Wydyavdrtikutdtparyrtikd, page 53 : — ?T 7 Trf%f^f%^ 5 - 

5n% ^ 5rr% I 

^ i "T ini’ ?rls?r ^fs5?pf^r qwr- 

RTW STT^nT % *^ 3 g % ^qflRT:” II It is found also in Kusumdnjali 
ii. 3 ( page 328 ), in VidvanmandMna, page 4, and in Hfydya- 
maJearanda, page 223. Of somewhat similar import is the 
ay&ya which see. 

For this see the ST ^ Ercti fia i' ^w i R . 



it 

Tte maxim of the snalce ofnd the mvmgooee. The well- 
known innate antipathy of these two for one another ( Pdnini 
2- 4. 9. ) is a commonly-used illustration of inherent opposition 
between two things. Mr. Tawney has reminded me of the 
story in Panchata'Thtra V. 2. which speaks of the enmity 
between them in the following words : — 

\ ?T5g[T ^sn^;r^on# 

II The nyaya is employed by Udayana 
in AtvnataUvaviveha, page 63, as follows : — ^^15^'%- 

qrT^i%^ trcqj^r^Tnrt ^ i w 5nw- 

5sr«w: «rm^ 

a r ^ r g ^T ^ ” ll It is more commonly known as 




The simile of the [ apparently simultaneous ] piercing [ with 
a needle } of one hundred lotus leaves. It is found under 
the figure in Kuvalaydnanda, in connection^ with the 

following example : — 


“firanron ^ 

^ rn^sErflr 5igq i% 5n^niT% SNr^ 

aror 5 «rf^ ^5553^=5^1% 11 

^Epngnf^:” 11 



In the Sdhityadarpana, also, we have the same idea some- 
what differently expressed in the description of st^ ^ q ;»:|b4-»q . 
The following is the passage (on page 102) with Mr. Pramada- 
dasa Mitra’e translation : — 
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» “N'ow, the perception of the 
suggested, caused as it is by. and hence succeeding, the percep- 
tion of the Accessories &c., has necessarily a process, but from 
its quickness it is not perceived, like the process of the appa- 
rently simultaneous piercing through of a hundred lotus leaves 
placed one upon another.” The expression 

is used by Aniruddha in his comment on SdnTchyas'Atra 
ii. 32 ; and Dr. Garbe thinks that he took it from the Sdhitya- 
darpancu See his Preface to the SdnlibyasiUtravTitti. There 
are two examples of this nyaya in S'ridhara’s Nydyalcandali. 
On page 23 




^ wri- ST 5 ^rnTTena;.” The 


other is on page 158. 


A much older example is found in S'lohavdrUka, page 311 
( verse 157 ), to which I append Mr. Gang&n&tha Jh4’s transla- 
tion ; — ^ ^rsn^g: 

grsiT.” '‘You have brought forward the case of the 
lamp and the light emitted by it, as an instance of the simul- 
taneity of the cause and the effect. But in this case also, there 
is a minute point of time (interevening between the appearance 
of the lamp and that of the light ), though this is imperceptible ; 
just as is the ease with the piercing ( with a needle ) of the 
hundred petals of the lotus.” Professor Jacobi has kindly 
pointed out an instance of it in Nydyavdriilca, page 37, in the 
form from which, perhaps, Aniruddha 

took the nyfi.ya rather than from the very modern Sdhitya- 
darpana. The same expression is found 

in the Jaina work Syddvddamanjari ( page 92 ). Besides these. 


I have met with the ny^ya in Tdtparyattlcd, page 334, line 2 
(in the form ^Tl£r?rT^roi%5^??itTq'Wi!tid ) ; in Nydya- 
Tuanjart, page 498 (as iu 

Tarliabhdsdtikd, page 24; in Tdrl<yiJcaraJcsdtiJcd, page 126 (as 
and in OitauTdii ii. 9 C 



5^ «rarara:H 

Fifty [] is contained j in ct hiindTQd. Tiie greater includes 
the less. In the Ydcaspatyam the nyaya is thus defined : — 

?rarr f^f^sr 15^ ^ S 3 ir^ 

®^rn=^3reT sr^%:” 11 I have met with it only in the Fe- 

ddntahalpctta/ru, page 121, line 12, where a highly technical 
passage from S'abara 6. 1. 43 is discussed, regarding the 
pronouncement of the names of Pravaras at new and full 
moon sacrifices. A reference to Kunte’s 
page 1776, would throw light on this dark passaga 



II 


The simile of perfmning a dead hod^y. 
and illustration see 


For the application 


The simile of the moon upon a bough. Moles worth defines it 
thus : — “A Sankrit phrase adduced as a simile or an illustration 
when an object seen or a matter debated has its position or 
relation assigned to it as at, on, in consistency with &c. a parti- 
cular object or matter, simply from the appearance of conti- 
guity or connection which, under one line of view or one train 
of reasoning, it ordinarily presents ; whilst actually and truly 
it is remote from it so widely as to preclude altogether aflEirma- 
tion of connection. We say the sun sinks in the ocean by 
the same law as we say the moon is upon a bough of a tree, 
speaking in both cases from the appearance presented." It is 
thus akin to the The following example is 

found in TaittiriyahhdshyavdrtiJca 2. 1. 232 ( page 88 ) : — 

II And in Vivaranaprameyasangraha, page 202, we 
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read wH; 5T 

^fmiTar *Erp?5^W^»wnj:” h 


?srT’^r^: ii 

To do a thing onoe is sufficient to satisfy the demands of 
the S'dstra. The Byfi.ya is found in Mahdbhd^a 6. 1. 84 
( vdrt. 4 ), 108 ( v6rt. 3 ), and in 6. 4. 104 ( v&,rt. 3 ). Also in 
S'abara 11. 1. 28, 35; and 12. 8, 10. It seems to resemble the 
Mar&thi phrase which Molesworth thus defines : — ^“To 

be enough indeed for the supplying, serving, or fulfilling of any 
matter or point required by the S'dstra, but without excess 
beyond ; to exist in just sufficient quantity or to be performed 
with just sufficient definiteness of action, as to warrant the 
name or designation borne, and to preclude disallowal of its 
existence or its performance ; to he enongh to swear hy” The 
Sanskrit phrase occurs also in Yivarana'prameyasangraha, 
page 154 ( line 2 from bottom ) : — 3tnrerr4 

4 ^ 5 ;^% %5r” II 

See too Mhdmati 4. 1. 12, and compare 


A woman who has fallen once need veil her face no more. 
This occurs in Tantravdrtiha, pages 703, 704, in the course of 
the discussion (under 3. 1. 12) of the meaning of the expression 

Ou page 703 we read:-— 

i ^ ^|g ii5 T f =gr q T: %- 

The nySya is quoted by 
P^rthasfirathi in 8'dstradipikd 1. 4. 4 ( page 177, line 6 from 
bottom ), while discussing the subject of words like Agnihotra 
&c., ^ the names of sacrifices. 
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II 

Lfike produces like. Jayanta Bhatta denies that this is a 
fixed principle, on the ground that scorpions are produced from 
cowdung. He puts it thus ( page 466 ) : — 

U 

This “old wives’ fable” regarding the scorpion was deeply 
rooted in the Indian mind ! It is found in MaJidbhd§ya 1. 4 30, 
and is used as an illustraition by S'ankar^eArya in his bh&sya 
on Brdhmas'dtra 2. 1. 6. BAm&nuja followed suit. Udayana, 
too, has it in his viitti on KummidmjaU ii. 2, and the com- 
mentator Hariddsa remarks that a scorpion can be produced 
from cowdung as well as from a scorpion. 

Thanks, however, to the now well-established Law of 
Biogenesis, we are better informed at the present time. To 
quote Henry Drummond ; — “It is now recognized on every 
hand that life can only come from the touch of Life. Huxley 
categorically announces that the doctrine of Biogenesis, or life 
only from life, is ‘victorious along the whole line at the present 
day.’ And even whilst confessing that he wishes the evidence 
were the other way, Tyndall is compelled to say, T affirm that 
no ^red of trustworthy experimental testimony exists to 
prove that life in our day has ever appeared independently of 
antecedent life’.” . 


When there is dovht reason comes into play. This is found in 
Jntoottama’s comment on Naiskarmyasiddhi iv. 3. He says: — 

T> 9 il 
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Akin to this is the ny&ya 

igiggf^g t? ’ar which is found in the earlier part o 

the same work ( namely in the comment on i. 29 ), and whicl 
Raghun&tha expounds thus in his smaller work: — 

ara w sanang; i ;nfi 

^tsptNr san^.” 


When the lose of all ie impending, a wise man will giv 
vjp half [ if by so doing he can save the other half ]. It occur 
twice in the Pancatantra, namely in iv. 27, and v. 42, a 
follows: — 

31^ ^ ft fW: H” 

In the second passage, the final word is See Di 

Biihler’s note on ST^. The first half of this couplet i 

quoted in Kum&rila's Taniravdrtika, page 91, but there th< 
reading is 


^ ^TT# 31^ § U 

iVb cognition ia erroneous in reject of a thing as posseasec 
of certain properties •, hut there may he error in regard to tJu 
aract form of the thing. For example, a man sees a glittering 
object on the ground, and supposes it to be silver ; but it tumi 
out to be nacre and not silver. There is no mistake in hii 
cognition of the shining object, but his conception of the natun 
of the object is erroheoua The ny&ya is found in 'Oitmhhi 
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ii. 18 (The Pandit, vol. v. page 496): — 
sr^ §[ 5 W3T 5% ?5T5T^% 

i g gr g f ilts¥^<:f4i*gi^ ii 


Underlying the words iigjRiTOijmt 

•grsrr^rf^;” ll on page 25 of the SaptapaddrtM, we find the 
following conament : — “^rar^ siwr l ai?^ 

3sr?T i i%f^aRq4 5 1 ^ srawisj- 

«ri%qraai-w i ^ ^rrq ^f^ « nrsrF g 

5rai% 5 sq^iq fRr s^rnng: i ^ sj^htw^” ii 


Another interesting example is to be found in TaUvanwMSL- 
Tcaldpa iv. 104. I subjoin the second half of the verse and 
a portion, of the author’s own vritti on it : — 


fS . <f*S... .. . . * . . ’*v /V _ _ - 

Spm^rq ST ^Tq^^TTSrR^IpTRSTq q 

f^sT^ ar^T^” u “ahiFtTSxRsr% i^ q qf ^s ^^qr «rr^: i 
q <?ir<s3§ ^TR ^Ti5 oq srTRra % qqqi^i. i ?rt =q 

tq T< qq Tg q nTT<rarer I ^ 

^ ani jRit ar^ i f^aRSTt 

i tfigr; ^ 
u 



On page 403 of Vidy&sfi.gara’s %ih& on EJmn^naJchandahkd-- 
dya the nySiya is ascribed to ^i^ignJI^ER . I would commend to 
students a helpful note (No 34) at the end of Professor M. N. 
Dvivedi’s edition of the Tarkakaumudi, as bearing on the 
principle enunciated in this ny&ya. 


^hnmmmmpbba fe ^ 

yW^’OT frta u 

In this contracted form theny&ya is quoted by the author of 
the Vedd'ntapar'ibhd§d (chapter vii, page 411); in its entirety 
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it reads thns : — ^ ?lfcir 

gq^f^w^:” U The following is IVIr. Arthur Venis’ rendering of 
it ( in The Pandit, vol. vii. page 460 ) : — “An affirmation or a 
negation, when made of a subject together with its predicate, 
applies to the predicate if a bar exists to the affirmation or 
negation being attached to the subject.” An extract from 
Maticmal Refutation of Hindu philosophical Systems ( page 
232 ) may tend to elucidate the above. “When the Ved&ntins 
give to intelligence appropriated to the internal organ the name 
of subject of right notion, we are to understand, that the 
character which they ascribe to intelligence associated with the 
internal organ, really belongs to that organ. They have a 
maxim, -which all the other Systems subscribe to, -that ‘An 
affirmation, or a negation, when predicated of anything together 
with its associate, if debarred from the object substantive, is 
to be referred to the object adjective.’ In their opinion, the 
quality of being a cognizer cannot be assigned to the soul, and, 
consequently, is debarred from it.” 


The ny&ya is found in TdtparyaUkd, page SI, line 5, and in 
AtmatattvaviveJcat page 72, line 3 from bottom; but, in both 
cases, without the words ?r%.” It is quoted, too, 

in LauMkanydyasangraha, page 69, line 15. 


Thxmgh possessing ten sons mother-donleey carries the 
load I This evidently well-known saying, taken from Tantra- 
vdrtiJea, page 807, is found in RhdmaM^ 3.‘4ri* 38 ’ (tpasge 681 ) 
in the following connection ^ ST ^ 

firik 

8«rTBr*T^ n 
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^ wrar gTfUfefe” H The saying is quoted by Ananda- 
giri also, in his comment on the same portion of the bh&shya. 
See, too, Veddntaa'ikhdmavd, p. 168. 



II 


The simile of Sunda and UpoBunda. Used of conflicting 
and mutually destructive things. It is thus explained by Raghu- 
nathavarmli in his LauJcikanydya8angraha:-‘ ^i^i^wll^Hii[^dfi - 

I ^ 

gfgT ^ i ^ I wm 


qFCT 



The story of Sunda and Upasunda is told at great length in 
Adiparva ccix-ccsii, but is condensed into six verses in Ka- 
thdsarUsdga/ra xv., of which the following is Mr. Tawney’s 
translation: — ^"There were two brothers, Asuras by race, Sunda 
and Upasunda, hard to overcome, in as much as they surpassed 
the three worlds in valour. And Brahma, wishing to destroy 
them, gave an order to Vis'vakarman, and had constructed a 
heavenly woman named TilottamS,, in order to behold whose 
beauty even Siva truly became four-faced, so as to look four 
ways at once, while she was devoutly circumambulating him. 
She, by the order of Brahm&, went to Sunda and Upasunda, wWld 
they were in the garden of KaiMsa, in order to seduce them. 
And both those two Asuras distracted with love, seized the fair 
one at the same time by both her arms, the moment they saw 
her near them. And as they were dragging her off in mutual 
opposition, they soon came to blows, arM'bdlh'of thSS’were 
destroyed.” The simile is met with in SdnJehyatattvahaumudt 
13, as follows: — “sr^ goiT; 

U See also K^manda- 
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kiya Nitisdra, ix. 61. In Sarvd^thxiaiddhi ( on Tattvamuktd- 
Jcaldpco ii. 53 ) we have the expression 

WTT^.*’ This nyaya is used, says RaghunS.tha, when the things 
in opposition are of equal strength; but when they are of 
unequal strength, and the weaker go to the wall, the Mdtsya- 
nydya is employed. 




The simile of Svhhagd a'tid the mendicant. The following 
is RaghunSith’s explanation of it: — “ 15 ^ 

%^rj: I 3^% g «r«n 
•55^ snT^?5r *gr i ji 

ic8n5t ^ sn^sf^ ?eafgr ^ttrc 

srrar^ 

m ^wn^f^srsjrnf 11 This seems to 

me very unsatisfactory, but I can suggest nothing better. 
The only work in which I have met with the nydya is the 
Atmatattvaviveha ( page 54 ), where it is wrongly printed as 
It would need a long extract to make it intelli- 
gible, so I must refer the reader to the work itself. 



Ii 

The simile of the ascent of a staircase. Used of knowledge 
arrived at gradually, by easy steps. "Iiine upon line, precept 
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There is an 
(6 * 


upon precept, here a little and there a little.” 
instance of its use in Bhdmati 1. 8. 8 ( page 201 ) :■ 


tl 

The illustration afforded by Saubhari. The story of this 
sage is told in Book 4, chapter 2, of the Yiahnu Fwrdna, and, 
with less detail, in Book 9, chapter 6, of the Bhdgavata 
Purdna We there learn that, after remaining immersed in a 
piece of water for twelve years, the Muni was so much im- 
pressed by the happiness of the little fish which disported them- 
selves around their great progenitor named Sammada, that 
he determined to marry and raise up progeny himself ! He 
accordingly went to king MS,ndh§.t&, the father of fifty 
charming daughters, and asked for one of them in marriage. 
Taken somewhat aback by the appearance of this old and 
emaciated suitor, but fearing to displease him, the king replied 
that it was the custom for princesses to select their own husband, 
but that if any one of them chose him as such, he could take 
her to wife. He was accordingly conducted to the ladies’ 
apartments; but on the way there, he transformed his 
repelling person into one of handsome and youthful appearance, 
and the consequence was that each of the fifty maidens fell 
violently in love with him and demanded him as a husband, 
and so he married them all ! Each of them lived in a beautiful 
mansion by herself, surrounded by every luxury. After a 
time the king went on a visit to them to see how they fared. 
The first one pointed to her lovely surroundings and told of her 
husband’s goodness to her, but added that there was one thing 
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■which, troubled her ■very laueh, namely, that her husband ■was 
always with her, and therefore her sisters could never enjoy 
his society at all. The king then visited each of the others in 
turn, and heard exactly the same thing from each; and so the 
necessary inference is that the sage entered into fifty bodies at 
one and the same time, and this is the sole point of the nyi,ya ! 
It occurs in Bhdmati 4. 4. 11 as follows: — 

VenkatenUtha is the only other writer in whose works I have 
met -with it. On page 65 of the N'ydyasiddhdnjana we read : — 

t sn%s?roT ’^s^nrt^rsra^; 

^^gmc^igci 

n In his vxitti on Tattvamuhtdhaldjpa iii. 22, where 
the same subject is discussed, we find the following : — 


It occurs again in the text and comment of verse 31. 


The simile of the redness of the crystal. Such redness is 
owing to the proximity of a red object, such as a rose 
The illustration is much used by writers on Ved§,nta ^c. For 
example, we rea4 in. Pararndrihasdra, verses 16 an(J 61 : — 

“iiTsnfitg^^ijn ?i«n?rey: i 

ww II 3^ II 

?rfg: i 

^rsrawT gsn ii ii” 

So, too, A.niruddha on SdnJdhyasdtraW.. 35:— **?rsu 

H See also Ai- 

nudjodhaf 14 ; and a. verse, by some unknown author. Quoted in 
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tbe Pamni section of Sarvadars' anasangraTba (page 144 Bib. 
Ind., and 163 in JivlLnanda’s edn.). In tbe Kuvalaydnanda. 
(page 2S9 

II 


) under the figure we read: — “sjsa 


<rs ^ ^ 


See also Vivaranaprameya, page 214. 


11 


Nature is hard to overcome. This is no doubt based on 
Hitopadesa iii. 56: — 


Raghun&tha applies it in the following manner: — 

?ra[r s'^rrar?- 

q fw r sr i Tf i ^ ^r^rf^r- 

^TR" ^^f^rsTR srra^s^ra- siT C5^^4g T% 

^Jm«5^nngpT^s?nn^g' ^ ^ g [ % g ^J Tg| g r g^gra r t^ : i ■ergqt: 


The expression occurs also in the following verse oi uuc 
Kuaumdrh^ali ( i. 7 ); — 

5T R HTTR sf I 


The snaJie stvpijied^ hy its oum poison bites its own body! 
This saying is found in Udayana's Atmatattvavivelca, page 67, 
line 6 : — “?rf% % =1 

=!TTI^: STRgv^r: l 3fl%c^si ^H^tP T gT I ^ S^t: 


P. 2. W 



The simile of the reloMon as master and servant. ^Tt is 
used to mark the relation of the feeder and the fed, or the sup- 
porter and the supported, subsisting between any two objects/^ 
Apte’s Sanshrit Dictionary. It is of very common occurrence. 
For instance, in S'ankara's bh§.shya on BraJimasHtra 2* 1. 4 
in a discussion as to the relation between Brahma and the world, 
he says: — I 5r% ST^Ir^ qR- 

Also in 2. 3. 43, we read : — 

srr^i i f^r^- 

^ U See, too, Ramatlrtha on Veddnta-^ 

sdra 19 (page 141, last line). 



II 


The simile of an alligator in a laTce, 
mutually aid or protect each other. See 


Used of things which 




SOME OPINIONS OF TNE PRESS ON THE FIRST HANDFUL. 


“There are few books which give the results of so much reading 
in so small a compass as this little pamphlet of some fifty pages. 
As its name indicates, it is a collection of those popular masims, 
or, as Dr. Bfihler calls them, “inferences from familiar instances,” 

which one hears so frequently in conversation with Pandits 

Similiar collections have been frequently put together ...but we very 
rarely find in these any reference to the use of nySyas in actual 
literature. The great value of Colonel Jacob’s work is that at 
least one such reference is given for every maxim quoted. He has 
drawn principally from works on philosophy and on rhetoric, 
branches of Sanskrit literature which he has made peculiarly his 
3wn, and the modestly styled ‘Handful’ is only one more example 
cf the labourious care and love of accuracy for which its author 
is distinguished. 

The book is useful to others than Sanskrit scholars The 

student of Tulasi D^sa, or of Malik Muhammad, will find many an 
obscure passage illumined by this true dehali-dtpalca^ throwing 
light, as it does, both upon the past and on the present.” 

Journal of Boyal Asiatic Society (July 1901). 


“Under the title ‘Laukikany&y&fijali,’ or ‘A handful of Popular 
Maxims’, Colonel G. A. J acob has published and explained a number 
of those allusions to popular and, at the time, no doubt, well-known 
proverbs or stories which abound in Sanskri literature. These 
nySyas fi.nd their parallels from our own language in such common 
sayings as ‘like the pot and the kettle’, ‘like the hare and the tortoise* 
etc. The proverbs or stories to which they allude are perfectly well- 
known and need no explanation. In the case of their Sanskrit 



counterparts, the memory of their origin has not always been 
preserved or has become obscured. The list now published con- 
sists of those examples which Colonel Jacob has been able either 
to trace to their source or to partly explain, Tet us hope that 
this useful little work, the result of many years of reading may, in 
his own words, 'become the nucleus of a very much larger collection’/’ 

Hiuzae’s Oriental List (March-April 1901), 


"From what we have written above, we think our readers will 
see what a useful little book Colonel J acob’s is, especially for those 
who Wish to address the people of this land in forms of speech and 
with thoughts that are familiar to them. 


Frakdshah (Kolhapur, March 1900). 




